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Elucidating the way anumana is interpreted in Nyaya Siitra predictably demonstrates that texts
of this genre specificity in the history of Indian philosophy are traditionally the basis of a holistic
oral tradition, so they leave more questions than answers out of the context of commentatory lite-
rature. Separating the original foundations of Nyaya teachings from further layers of interpreta-
tion and explanation is not devoid of value and meaning, because it allows to more deeply reveal
not only the foundations of discussions that took place between Indian thinkers, but also to take a
critical view of interpretive clichés in the tradition of Western studies.

Anumana is one of the pramanas that is only possible after pratyaksa and based on it. In this
context we define Pramana as a cognitive situation, which can be a condition for obtaining relia-
ble knowledge (jiiana). The priority, according to the discussion presented in Nyaya Sitra between
naiyayikas and their opponents, is to compare the definition of anumana with other pramanas.
Anumana and pramana $abda are the knowledge (jhana) of what is available only indirectly, but
the naiyayikas reject the offer of opponents to combine them into one. We can assume that one of
the key reasons for anumana’s rejection of Sabda is the nonverbal nature of this pramana. Anu-
mana is revealed verbally in avayavin, but their meaning should not be identified.

The first part of Nyaya Siitra does not specify whether the involvement of manas and atman
in pratyaksa and anumana is attributable. However, based on etymological analysis and from the
subsequent context of the development of Nyaya teaching and their polemics with opponents,
we can assume that supporters of this Darshan postulated the need for their participation in cog-
nition.

The first two of the three varieties of anumana listed in Nyaya Siitra are often interpreted by
researchers as being based on the relationship between cause and effect, where the cognizant and
the mediator of cognition are either cause or effect, respectively. However, such a guide, in the
context of this study, seems vulnerable and imperfect. It is more justified to say that the three va-
rieties of anumana in the Nyaya Sitra are defined according to the “temporal” location of the
cognizable in relation to the “mediator” acquired in pratyaksa: either before, or after, or at the
same time.

Based on the analysis of Nyaya Sitra, anumana is defined as a situation where, through the
mediation of what is directly known in pratyaksa, the knowledge (jiana) inaccessible to indriya
occurs at the moment of the act of perception of a certain artha. Due to the openness of the ques-
tion about the role of the word in anumana, the translation of this pramana with the Ukrainian
term umovyvid (inference) seems vulnerable and incorrect. Instead, we can either recognize this
Sanskrit term as untranslatable and use transcription, or translate it with the term “conclusion”.
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TIYMAYEHHSA NOHATTA AHYMAHA B “HbAA-CYTPI”

I B. I'namoecovka

Beryn

JlocnipkeHHsT BUTOKOBUX CYTp B icTopii 1HIIHCHKOI (itocodii — CKiIaaHe 3aBIaHHsA,
mo nependadae peTelNbHUN aHali3 caMoi MOXKJIMBOCTI MEepeKiIagy KIIOYOBUX TEPMIHIB,
SKI CTAaHOBJATH “KICTAK’ IUX TeKCTiB. [lompu crokycy BTpUMAarucsi BiJ Mepexiany i
BIIPOBAIUTH B JIEKCUKOH BITUM3HSHOTO 1HIOJIOTIYHOTO JUCKYPCY JEKCeMH 1HIIACHKOT (i-
nocodii y BUTIIsIII TpaHCKPHOOBAHUX TEPMIHIB, MA€MO BOJHOYAC MPATHYTH BiTHAXOIUTH
xo4a O MOPIBHAHO OJM3BKI BiNIOBITHUKH B YKPATHCHKIH MOBI.

Anymana (canckp. anumana') — MOHATTS iHAIMCHKOT (inocodii, MO AOCUTH YacTo
OTIMHSETHCS B IICHTP1 YBaru JOCIITHUKIB 1 37€01IBIIOTO MOMAETHCS B OYKBaILHOMY TTepe-
KJIa11 SIK “BUCHOBOK”, “yMOBHBII~ 200 “‘CHJIOTI3M”, OJTHaK y CJIOBHUKY MoHbe-BinbsimMca
[Monier-Williams 1899, 37] nHam nponoHyIOTh TaKOX TIIYMadyuTH HOTo sIK “3romga’” (aHrv.
consent), a6o “pednexcis” (anmn. reflection), abo “3goran” (aHri. guess, conjecture). AH-
mIifichkuit TepMiH “inference”, sSIKUi € BiIMOBIIHUKOM YKPaiHCHKOTO “yMOBHUBIZ’, B OH-
JalH-CIIOBHHKY ‘‘spokensanskrit.org” mae, KpiMm anymanu, e MOHAWMEHIIE JTBAHA AT
JICKCUYHUX PENPEe3CHTaHTIB?, a cwiorisam (aHmi. syllogism) He mepekIamaeTbes’® sk
anumana, HaTOMICThb i7eTbCcS PO cameax 1o (caHCKp. samvakya), aeasein (CaHCKD.
avayavin), nanvuasasey (CaHCKp. paficavayava), gak fo (canckp. vakya).

Anymany GararbMa MuciuTensMu [HaiT Gyiio BU3HAHO npamaroro (CaHCKp. pramana),
TOOTO JKEpEJIoM iICTUHHOTO 3HaHHs. OIIHAK MOSICHEHHS TepMiHa aHYMaHA HABITH TUMH,
XTO MaB 3ro/ly LIOA0 HOTro HaNEKHOCTI JI0 MEepelliKy MpamaH, CTajo OIHIEI0 3 TOJTOBHHUX
TeM JUIsl IUCKYCIH B icTOpil iHAIMCHKOI (itocodii, 1 pois IPEACTaBHUKIB Oapuistu Hbsis
y (opmyBaHHI BiAMOBIAHOTO TUCKYPCY CKJIaIHO TepeolinuTh. “Hbsis-cyTpa” (caHckp.
nyaya-siitra), BIJMOBIHO J0 >KaHPOBHX OCOOIMBOCTEH YCIX KOPIHHUX CYTp, MICTHTbH
OCHOBH TeOpii, Ika pO3BHUBaIACs BIPOJOBXK CTOJNITh y KOMEHTATOPCHKIi JiTeparypi. be3
PETEeNBHOr0 BUBYCHHS 1Ii€1 CYTPH HEMOMIIMBO CIIOMIBAaTHUCS HA SKICHE W HaJe)KHE JTOCIi-
JUKEeHHS 1cTopil iHAiKchKoi (iocodii 3aramom.

O06’exToM Hamoro aociuipkeHHs € TekcT “Husst-cyrpu” [1.1.1-2.1.68] moBoro opuri-
Hany*, a npenMeToM — 0a30Be MOSCHEHHSI Ta MPOOIeMaTH3allis TIIyMAuCHHS TIOHSATTS aH)-
Mana B ITbOMY TBODI.

Meta mbOTO IOCHIKSHHS — BU3HAUNUTH CHeU(iIKy TIIyMadeHHs] TePMiHA aHYMAHA B
“Hpsis-cyTpi” [1.1.1-2.1.68] Ta apryMeHTyBaTH MEPCIEKTUBY MEPEKIaTy bOTO TEPMiHA
YKpaiHChKOI0 MOBOM0. JlJ1s1 ycmimHoi peaizalii 3a3Ha4yeHoi METH MOTPIOHO PO3B’sI3aTH
TaKi 3aBJAaHHS: MO-TIEPIIE, PO3KPUTH TOJIOBHI 3MICTOBI KOHOTAIl MOHATTS aHyMaHa B
“Hpsisg-cyTpi” [1.1.1-2.1.68]; BU3HAYUTH KJIFOYOBI MUTAHHS, [0 MOTPEOYIOTH BIMOBIAI B
MOJIAJIBIIIH POOOTI 3 IOCIPKEHHS 1IbOTO KOHIICTITY B icTOPIi 1HIHCHKOT (imocodii.

“Hpsas1-cyTpa’™ — BUTOKOBE IEPIIOKEPEIIO ISl MUCIUTENIB 0apuisHy Hbsis. YBara Ie-
penoscim o cytp 1.1.1-2.1.68 “Hpsisi-cytpu” oOymoBIIeHa OOCSTOM IILOTO TBOPY Ta
CKJIQ/IHICTIO HOTO BHUEPIHOTO MepeKiIany W MOsSICHEHHsS B MeXax OJHI€T pO3BIJIKH, a Ta-
KOX THM, 1110 caMme el CKIaIHUK € 0a30BUM JIJISI TBOPY 3arajioM.

Cepen 1oCTiKeHb, TPUCBSIUCHUX TIIYMAa4€HHIO TPAMaHu aHyMaHa B IHAIMCHKIN ¢ino-
co(ii, Hacammepes CiJl 3a3HAYUTH TOpOOOK TakuxX HaykoBUiB, sik H. lonron [Dongol
2018], P. Tom [Ghosh 2023], A. Axixiko [Akihiko 1999], C. YakpaBapti [Chakravarty
2016], T. Capxap [Sarkar 2021], I'. bansueporuu [Balcerowicz 2019], P. Manrana [Man-
gala 1989], b. Marinan [Matilal 1997]. BueHns Hbsi 3arajoM cTajo OCHOBOIO JIJISl TPYH-
toBHUX poOiT K. Yakpabaprti [Chakrabarti 1975], C.Yarrepmxki [Chatterjee 2016],
M.-P. acti [Dasti 2010], /Ix. brackapa [Bhaskar 2015], K. ITorrepa [Pottera 1975].
HasiBHICTB YCHIIIHUX TOCHTIIKEHb, € PO3KPUTO 0OpaHy HaMU TeMY, HE CIIPOCTOBYE i1 aK-
TYaJbHOCTI 1 TOTO, 1110 HaM MOTPIOHO MparoBaTH Haa (HOpMyBaHHIM HAYKOBO OOIPYHTO-
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BAaHOTO JIEKCUKOHY JJIsi YKPAiHCHKOTO MEepeKIaay CaHCKPUTOMOBHHMX KJIACHYHUX TBOPIB
IHAICBKOT (iocodii.

UwncneHH1 MOCIHIHKSHHS, TPUCBIYCHI 1HIINCHKIN JIOTIM, (aKTHIHO 3aBKIH MiCTSTh
BUKJIaJ] T€Opii YMOBUBOIY i CHJIOTI3MY SIK KIIOUOBUX 1 HaBaxiuBimux. Cria 3a3Ha4H-
TH, 1110 YAMAJIO JTOCIITHUKIB HE BBAXKAIOTh MOHATTS aHYMAHA HENEPEKIaHIUM TEPMiHOM
[muB., 30kpema: Perrett 1984] abo BUKOpHCTOBYIOTH yTOuHEHHS “inference (anumana)”
[Gillon 2023]. BogHouac € 1 Ti, XTO BOJIi€ BXKUBATH aHymana 0e3 nepeknany [Balcerowicz
2019, 918]. IIpu cTBOpEHH1 HAIIOTO JOCTIIKEHHSI MU CKOPUCTAIMCS MPaBUIIaMU YKpaiH-
CBKOI TPAHCKPHIIIIIi TEPMIHIB CAHCKPHTY, 1110 OyJIa CTBOPCHA MPOBIIHUMHU BITYU3HSIHUMHU
caHCKpHTOJIoTaMu Ta iHponoramu [byp6a 2018].

MeTom010Tis IBOTO AOCTIIKEHHS TPYHTY€EThCS Ha MIPUHIIUIIL MOJ1iICTOPUIHOCTI (i0-
co(ii, sskuii mosirae y BU3HaHHI aBTOHOMHOCTI icTopiit dimocodiii (icropii 3aximHol di-
nocodii, icTopii iHmikcekoi dimocodii, icTopii dimocodii Cximnoi A3ii) Ta 3amepedeHHI
notpebu yHi(piKOBaHOIO METOAOJIOTIYHOIO IHCTPYMEHTApio /sl BUBYEHHS YCIX (ijo-
co(pcbKUX TBOPIB, HE3AJIEKHO BiJ iXHBOI ICTOPUYHOI Ta KYJbTYpHOI ieHTHYHOCTI. Ha
mijcTaBi JOTPUMaHHS 3a3HAYEHOTO MPHUHIUITY MU BH3HAEMO BIJAKPUTICTH MUTAHHS PO
NEepeKIIaIHICTh KIFOYOBOI TEPMIHOIOTII CAaHCKPUTY YKPAaiHCBKOIO Ta IHIIMMH €BPOIEH-
CHKHMHU MOBaMHU.

[epexnan cyTp, 10 B35Ti 32 OCHOBY IIbOTO JOCIIKEHHS, TOKITUKaHUN 3a0€3MeunTH
3pYYHICTh CHPHUUHATTS TEKCTY CTAaTTi 1 € poOOYMM Ta MPOMIKHUM. PeanizoBaHo MeTOn
TpaHchopMaIiftHOTO NepeKIary, mo nependadae GyHKIIOHATHLHO-IParMaTUYHy aJ1eKBaT-
HICTh OpHUTiHaiy. BogHowac 13 METOI0 MaKCUMalbHOTO 30€peKeHHsI OPUTiHAIBHOI CEMaH-
TAYHOI CTPYKTYPH BUKOPHCTAHO TPAHCKPHOOBAaHI TEPMiHH.

BigkputicTh NMUTaHHA NEPEKIATHOCTI JIESKUX CAHCKPUTCHKUX TOHATH Ta BaplaTUB-
HICTh IXHBOTO TIYMAu€HHS TEX CIOHyKaja Hac JI0 aKTUBHOTO BHUKOPUCTAHHS B TEKCTI
CTaTTi TPAHCKPUOOBAHUX TEPMIHIB.

Kpim 3aranpHOHayKOBUX METOJIIB (aHAI3y, CHHTE3Y, ONUCY I MOPIBHAHHS), ISl pealti-
3a1ii 0OpaHUX METH Ta 3aBJaHb MAE€MO 3aCTOCYBAaTH METOIU €TUMOJIOTIYHOIO, aKkcioma-
TUYHOT'O Ta KOHTEKCTYaJIbHOTO aHai31B.

Jlnst aHamizy BUIPABAAaHOCTI HEMPOOIEMAaTH30BAHOTO TIEPEKIIAy HOHATTS AHYMAHA K
“ymMoBHBIT” a00 “CHIIOTi3M” HaM MOTPIOHO TAKOXK OKPECIUTH KIIFOUOBI 3MICTOBI Mapame-
TPHU LIKUX TEPMiHIB B YKPAiHCHKOMY JIEKCUKOHI. Y “@110COPCHKOMY EHIMKIONEAUYHOMY
CIIOBHHKY’ yMO61/6i0 BU3HAYCHO SK “pI3HOBU MIPKYBaHHS, KOJH 3IiHCHIOETHCS MEPexil,
3TiJHO 3 JIOTIYHUMU TPABUIIAMH, BiJ] OTHOTO 200 ABOX BHCJIOBIIOBAHb — 3aCHOBKIB JI0 HO-
BOTO BHCJIOBIIOBaHHSI BUCHOBKY ' [®imocodebkuii enmukioneanynuii... 2002, 655], y
MiAPYYHHUKY 3 JIOTIKH YUTAEMO, IO “YMOBHBOIOM Ha3MBAETHCS Taka (hopMa MHCICHHS
a0o JIoriuHa orepartisi, 3a IOTIOMOTOI0 SKOT i3 OHOTO a00 JCKITBKOX BiTOMUX CY/KCHB
BUBOJUTHCS HOBeE cykeHHs [KonBepcebkuit 2004, 215].

IIpaTbsikia i aHymMaHa

[TuTanHs eTUMONIOTI TepMiHA aHyMaHa PO3KPUTO B CTATTI, MPUCBSIUEHIH TITyMaueHHIO
MOHATTA npamvskuia B “Hussg-cyTpi” [['HaroBchka 2022, 24], 1e BUCIOBICHO 3TOAY 3 T0-
HIMPEHUM NPUIYLIEHHSAM, 10 anumana — 1e “micias MaHacy” abo “3rifiHo 3 MaHacom™ .
CBoe€r0 Ueproro, ik OOIPYHTOBAHO B 3raJlaHOMY BHIIE JOCIHIPKEHHI, € BCI MMiJICTaBU 3a-
JUIIUTH TEPMiH Manac (CaHCKp. manas) 0e3 mepekiaay i BOpOBaJUTH B YKPaiHCHKUN
JIEKCUKOH Y BUIIISAI TPAHCKPHITIIIi-3aITO3UYCHHS — Yepe3 BPa3IMBICTh HAMaraHb BiHAK-
TH HaJEKHUH BIJIMOBITHUK Yy €BPONEHCHKUX MOBaxX 3arajoM. YacTo TepMmiH maHac me-
peKIanaTh AK “po3yM”, a BITUM3HAHMNA JochigHuk FO. 3aBropoasiii 3ampornoHyBaB
BU3HAYCHHS: ‘‘MaHAC — BHYTPINIHIN OpraH JIFOAWHM, IO BiIIOBiIa€ 32 KOOPIMHAIIO TTO-
qyTTiB” [3aBroposii, Jlynenko 2006, /08].

VY cytpi 1.1.3 anymany BU3HAHO K npamary, pazoM i3 npamvsaKuiero, Ynamauoo i
ws160010:
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AT T2 S (]!
pratyaksanumanopamana sabdah pramanani |[N.S. 1.1.3||
(pratyaksa+anumana-+upamana® sabdah pramanani)

Hpamuvsaxwa (cnputinamms 04e8uUOHO20), AHYMAHA (BUCHOBOK), YNAMAHA (NOPIGHAHHS) I
wiA60u (asmopumemti ceiouenns) € npamanamu. (Ilep. aBT.)

ETumornoriro TepMiHa npamana TaKoXK PETebHO PO3KPUTO B 3raJlaHOMY JOCIiKEHH]
[['HatoBchka 2022, 24], 1 apryMeHTOBaHUM TaM BHUCHOBOK IIPO JOLUIBHICTh BU3HAHHS
IBOTO TIOHATTS HENEPEeKJIAJHUM HE 3YyCTpPIB ChOTOJHI BaroMMX KOHTPApPryMEHTIB MJIs
crpocTyBaHHS. Tak caMo 3aJIMIIAETHCS aKTyaIbHUM 3allPOIIOHOBAaHE BU3HAYCHHS npama-
Hu SIK “Ti3HaBasbHOI cutyarlii” [['HatoBchka 2022, 28], y skiit 3mo0yBaeThes (a60 Moxe
OyTH 3100yTHM) JOCTOBIpHE 3HAHHS.

Cytpa 1.1.5 “Hpsisi-cyTpu” MICTHTD KIFOYOBY OCHOBY TIIyMad€HHSI OHATTS AHYMAHA B
IIOMY TBOPI:

o1 TEe PATEAE e amEa T 0l
atha tat-piirvakam tri-vidham anumanam piirvavac chesavat samanyato
drstam ca |[N.S. 1.1.5]
(atha tat-ptirvakam tri-vidham anumanam purvavat + §esavat samanyatah + drstam ca)
3a npamvsaxwero (CnpuliHammsm 0uesudH020) Ude AHYMAHA (BUCHOBOK 3 O4EBUOHO20), KA
Mae mpu pizHOGUOU. NYPEABAN (GUCHOBOK U000 MO20, WO Nepedye O4EBUOHO 8IOOMOMY),
Wewmasam (8UCHOB0K W00 MO20, WO € HACTTYNHUM NICA 04eBUOHO BI00MO20) | CaMAHbAMO
Opuwmam (8UCHOBOK Npo me, Wo € 00HOYACHUM 3 o4esuoro gioomum). (Ilep. aBrT.)

Binpsorymiana Carim Yanapa’ nepeknas 1o cytpy sk “Inference is knowledge which
is preceded by perception, and is of three kinds: a priori, a posteriori and commonly
seen” [Nyayadarsana of Gautama 2003, /5]. Mpinankauti [anronaar’sis BATIyMa4uB ii
sk “Next (is discussed) inference (anumana) which is preceded by it (tat purvaka) [i. e.
by perception], is of three kinds, namely, purvavat (i. e. having the antecedent as the
proban), Sesavat (i. e. having the consequent as the proban) and samanyatodrsta (i. e.
where the vyapti is ascertained by a general observation)” [Nyaya Philosophy 1967, 5§].
A Mertsto Jlacti Ta CriBen ®ininc nponoHyrooTh Takuili nepeknan: “Next is inference
which depends on previous perception and is threefold: from something prior, from
something later and through experience of a common characteristic” [Dasti, Phillips
2017, 28]. Sk Gauumo, B ycix nepekiaaax tat-plirvakam TiymauuThes SK BKa3iBKa Ha Te,
10 COPHUUHATTS Tepeaye aHyMaHi. ETUMororis 1mi€i JeKkceMu BKa3zye Ha 3aliMEHHUK tat
(“re”) ta cioBo pirvaka (“nomepenniii, mepmmii”’) [Monier-Williams 1899, 645]. VBara
JI0 HEl — MOPIBHSHO MOIIMPEHUM MiXiJ, 30KpeMa Cepejl YYaCHUKIB IHTEIEKTyaJIbHOTO
muckypey Ianii [Balcerowicz 2019, 977], i 1ie Bu3Ha4a€e ovH 31 CKJIQHHUKIB TIPOOIeMaTH-
3aIii MOHATTS aHYMAHA — WOTO CHIBBIAHOIIEHHS 3 1HIINMHU npamMaHamiu, i IepeioBCiM i3
NPamuaKuLeio.

SIK HaroJIOIIEHO B YeTBEPTOMY pAIKY “Hbsisi-cyTpu”, mparbskina € pe3yasTaToM KOH-
TaKTy apmxu 3 iHOpiAMU:

g it ST IR SRR T 1 e b
indriyartha-sannikarsotpannam jianam avyapade$§yam avyabhicari vyavasayatmakam
pratyaksam ||[N.S. 1.1.4]
(indriya+artha-sannikarsa+utpannam jianam avyapade$yam avyabhicari
vyavasayatatmakam pratyaksam)

3 koumaxmy inOpii (opeany uymmsy) ma apmxu (npeomema Ni3HAHHSA) 3 AGAAEMbCS 3HAHHS
(OoicHsAHA), WO € HesusHaueHuM, beszanepedunum i Heaminnum ma ouesuonum. (Iep. aBT.)

JlexcrKoH 11i€i CyTpy PO3KPHUTO B 3TraJlaHOMy BHUIIE JOCTipkeHHl [['HaTtoBcbka 2022],
TOX HE OyJIeMO TYT Ha HbOMY TOBTOPHO 3yIMHHATHCA. BiAKPHUTICTh TUTAHHS MPO T€, UM
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BapTO BU3HAYATH MaHAc OJHIEIO 3 indpiti [Amin, Sharma, Vyas H., Vyas M. 2014, [129],
apryMeHTY€ JOLIBHICTh 0COOMUBOI yBaru J0 Ti€i 00CTaBUHU, 11O €TUMOJIOTIS 1 cioBa
amymaua, 1 CIoBa npamana CIPsIMOBY€E HAac came JI0 1boro Tepmina. Briacue, y “Hpss-
CyTpi” MM 3HAXOIUMO IiITBEPIKCHHS KJIFOYOBOI POJIi MOHATTS MAHAC TS QaHATI3y npa-
MaH, 30KpeMa B apryMeHTI 1010 HEKOPEKTHOCTI BUBHAYCHHS NpambsaKuLi TPUOIIHUKAMHU
OapuIsIHU HbSISL:

ARAAAT: FERFTNE TGN R
natma-manasoh sannikarsabhave pratyaksotpattih |[N.S.2.1.21 ||
(na+atma-manasoh sannikarsa+abhave pratyaksa+utpattih)
be3 konmaxmy misic ammanom (“s” [moounu]) i manacom npamosxua (CRPUHAMMmMsL oue-
6uoHoe0) ne sunuxae. (Ilep. aBt.)

JIe HaroJoLIeHO, 10 3a HeICHYBaHHs cannikapuii (CaHCKp. sannikarsa), TOOTO KOHTaK-
Ty [Monier-Williams 1899, 1/46] mix ammanom (canckp. atman) i Mmanacom, He BHHUKAE
npamvskuwa. Tomy HasiBHE B “Hbsis-cyTpi” BUIe3raiane BU3HAUCHHS TEPIIOi npamanu
SIK TOTO, 1110 BUHUKA€E B KOHTAKTI iHOpiU Ta apmxu, 3T1THO 13 BKa3aHUM apryMEHTOM, HE €
MIOBHUM, aJ[Ke TaM OpaKye BKa3iBKU Ha MAHAC 1 amMman.

3i 3micty cyTpu 1.1.5 BurumBae, 1o nociioBHICTh Ipaman y cytpi 1.1.3, Moxiuso,
HE € IOBUIBHOIO, @ BIAJI3EPKAJIIOE CTPYKTYPY pO3rOpTaHHs AOCTYIMHUX JIFOAUHI (POpM ITi3-
HaHHA, 5K € JUKEPEJIOM iCTUHHOTO 3HaHHs. OJJHAK apryMEHTOBaHICTh TAKOTO MPUITYIIICH-
HS € BPAa3JIMBOIO 1 MOTpedy€e MOHANMEHIIIE OKPEMOTO JIOCHTIKCHHS. A OT Te3a, M0 aH)-
Mana KOHUYe moTpelye MOMepenHbOro MOCBIAY npambsakui 1 mo 0e3 Hel 1S npamana
B3araji HEMOXJIMBA, MPUHANUMHI B KOHTEKCTI “Hbsis-cyTpu”, BUIA€ThCS JOCUTH OOIPYH-
TOBaHO0. JlOMaTKOBMM apryMEHTOM Ha KOPHCTh 3a3HAUEHOrO MPHITYIIEHHS MPO POJIb
npamvsaKwii JUI aHyMany € BUIIE3TaJaHe TIIyMadyeHHs €TUMOJIOTIT IpYyToi npamanu: “mic-
T MaHacy”. AJpKe SIKIIO npamvsaKuia — npamana, ToO0To Ti3HaBaJIbHA CUTYAIlis, 10 BH-
HUKAE M1 Yac KOHTAKTY apmxu 3 iHOpismu, TO ‘i MOXIJIMBO TOBOPUTH PO KOHTAKT iH-
Npii y 3HAYCHHI MPOCTOTO TMEPENiKy eMIIpHYHUX OpraHiB 4yTTs (30pY, CIyXY, JTOTHKY,
CMaKy, HIOXY) 3 apTxoro 0e3 rmocepennunrsa manacy?” [['HartoBceka 2022, 28]. A oTxe,
“micyig MaHacy” — 1€ BOAHOYAC 1 “TiCis KOHTAaKTy 1HAIPINA 3 apTX0K0” B TOMY CEHCI, 110
Manac € aTpuOyTOM MEPUENTHBHOTO Mi3HAHHS.

VY “Hpsist-cyTpi” 3HAXOAUMO TaKe MOSACHEHHs kI (CaHCKp. linga), TOOTO Xapakrepuc-
THUK-3HaKiB, a00 BusBiB [Monier-Williams 1899, 901], skumu marac Bukasye cede:

TGS B 11 88 0
yugapaj jhananutpattir manaso lingam ||[N.S. 1.1.16]|
(yugapad + jiana+anutpattih + manasah + lingam)
3nakom-6us80M Manacy € me, W0 OXCHAHA (3HAHH:A) He suHukae oonouacHo. (Ilep. aBT.)

[Tepexmamu 1i€i cyTpy TEMOHCTPYIOTh MEBHY BapiatuBHICTh. Hampukman: “The mark
of the mind is that there do not arise (in the soil) more acts of knowledge than one at a
time” [Nyayadarsana of Gautama 2003, 23]. A6o: “The absence of the occurrence of
‘simultaneous connections’ (yugapat-jnana) is a proban for (the inference of) the mind”
[Nyaya Philosophy 1967, 81]. Ik Gaunmo, B 060X BUTIaAKaX TEPMiH MaAHAC TIEPEKIAICHO
gK “po3ym” (aHr1. mind), ane pemrra 3MiCTy 1€ CyTpH BUTIIyMa4eHO HEOJHAKOBO. AHaIi3
pEUEHHS CIIPSMOBYE HAC JI0 TAKMX CKJIAJHUKIB: yugapad — “BomHovac” [Monier-Williams
1899, 854], anutpatti — “meBunukaeHHs” [Monier-Williams 1899, 33], utpatti — “BuHUK-
HeHHs” [Monier-Williams 1899, 80] Ta jfiana — “3nanns” [Monier-Williams 1899, 426].

OnIHUM 3 MOXKIIMBHX CIIOCOOIB TIIyMa4eHHsI Li€l CYTpH € TaKuii, 1 3HAKOM-BUSIBOM Md-
Hacy BU3HAETHCS HEOMHOYACHICTh BUHUKHECHHS OdicHAHA-3HaHb [Amin, Sharma, Vyas H.,
Vyas M., 2014, 72]. V 3raganomy Buiie 4eTBepTroMy psaky “‘Hessg-cyTpu” BkazaHo, 110
0oiCHAHA € PE3YIBTATOM KOHTAKTY IHOpIll 3 apmxoio, i 1Ie € HEOIMIHHOIO YMOBOIO TIpama-
HU npamoesakuwia. OTxe, SKII0, HAPUKIIA, iHOpis HIOXY BUSBISE ceOe y BiIUyTTi 3amaxy,
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TO Manac BUABISE cebe K aTpuOyTHBHA BIACTUBICTh KOXKHOI OdrcHAHU W (HAKTUUHO SIK
arpulyT npameskwi. [lppydoMy MU MOXEMO MOSICHUTH HOTO AIWCHICTH y J1Ba CIOCOOU:
Mo-TIepIIie, Y TOMY CEHCI, IO TPeMET Mi3HAHHS (apmxa) TIOCTA€E B IIEHTP1 YBard, JIOKab-
HO, KOHKPETHO 1 I[JIICHO, 3 YITKUM PO3PI3HEHHSIM 3aCBITUYEHUX OpraHaMu 4yTTS “Horo” i
“He Horo” BiactuBoCcTe. ToMy HeMae IIIyTaHUHU U 3IUTTS OXCHAH MIONO0 PI3HUX Hpea-
MeTiB (apmx) B onHy HenudepeHiiiioBany i, oTxke, HeBU3HauyBaHy Macy. [lo-apyre, em-
HipUYHI OPraHu YyTTs 3aCBIAUYIOTh, 30KpeMa, IUIMHHHUH MOTIK 3BYKiB, 30pOBUX KApTHH 1,
HaIMPUKJIa/A, 3aMmaxiB, aje JIFOIU 37aTHI PO3PI3HATH iX BiIMOBITHO JI0 PI3HUX JDKEpET iX-
HBOTO HAJXO/KCHHS 1 HE TUTyTaTHCS B HUX.

Buan anymanu

Tpu 6ioeu (cauckp. vidha), 10610 Tpn Buau [Monier-Williams 1899, 967], anymanu,
Npo sIKi IeThCs B HaBeAEHIN Buie cyTpi 1.1.5, mpeacrasieni B 3MICTi IBOX Map CIIiB —
purvavat $esavat (puirvavacchesavat) ta samanyatah drstam (samanyatodrstam). Tepmin
plirva MM NOSICHIJTH BHIIE, a $esavat 3raJyeTbcs HacaMIlepes yepes3 Horo BKHBAHHS caMe
y “Hpsas-cyrpi” [Monier-Williams 1899, 1089]. lllewa (canckp. $esa) — TepMiH, IKHHA y
IbOMY KOHTEKCTI NEepeKJIaJaroTh MEpPEeloBCIM K “BUCHOBOK abo pesynbrar”’ [Monier-
Williams 1899, 1088]. Otxe, ycralieHuM € TIIyMadeHHs CIIiB piirvavat sesavat (‘3 mome-
pPEIHBOrO BUCHOBYBaHE ) SIK TAKHX, 1110 BKa3yIOTh HA J1BA BUIU anymanu. Ilepmmii — konn
3 aHyMaHu MU JII3HAEMOCS TPO pe3yJbTaT Ha MiJICTaBl 3HaHb (3A00YTHX 13 npambsaxuii)
npo Te, 10 il nepeaysao. | Apyruid, KOJau 3 aHymanu MU I3HAEMOCS PO Te, IO caMe
MepeyBalio TIEBHOMY pe3yJbTaTy, MIOA0 SKOTO MM BKE MAaeMO 3HaHHS, 37100yTe 3 npa-
musakwi. CiJ1 HATOJIOCUTH, 110 B €TUMOJIOTT JIEKCEMHU, Ky MU PO3IIISIAEMO, HEMA€ BKa-
31BKM Ha KOTPUMICH 13 JIGKCUYHHUX PENPE3EHTAHTIB KOHIENTY “TpUYMHa’ (aHIVI. cause) y
canckpuTi®. [{to 00cTaBHHY HE BapTO IrHOPYBATH Y CBIT/Il BaXKJIMBOCTI AUCKYCii HAMSTKIB
3 OyanucTamu, 10 BOYEBH/Ib MaJIM BJIACHE TIYMAa4eHHS JIMCHOCTI MPUYUHHOCTI Ta 00y-
MOBJICHHSI B MOTOIIl JArapM 1 BiAMNOBIJHE BJIAaCHE MOSCHEHHS LIUX PI3HOBUIIB AHYMAHU.
HeBumaakoBo B 3rajaHoMy HaMH TPETHOMY BapiaHTi MEpeKiIany i€l CyTpH WIeTbCs Mpo
“nemo nonepenne” 1 “nmemo mizHime” [Dasti, Phillips 2017, 28], a He npo npuuuHy 1 Ha-
ciinok. OnHak 3aranom moOynoBa Cy/DKeHHS Y (opMi iMIUTiKalii B KOHTEKCTI XPOHOIIO-
TIYHO MOCIIIOBHUX TMOIN mependadae BU3HAHHS HEOJIMIHHOTO 3B 3Ky MK HHMH, IO
HaWUTIPUPOHIIIE BUTIYMadyBaTH K “IPUYUHA 1 HACTIIOK ™, TOMY OUTBIIICTH JOCIITHUKIB
Y’KUBAIOTh 111 MOHATTS 06e3 ocobnmuBux 3actepexkensb [Dongol 2018, /88]. Ilepexnan Bi-
JbsIOTYyIlIaHu, JIe aBTOP Y>KUB TepMiHM “amnpiopHe” Ta “anoctepiopue” [Nyayadarsana of
Gautama 2003, /5], BuIaeThcs Bpa3IuBUM Yepe3 BaroMiCTh CMUCIOBUX KOHOTAIIIH, TPH-
BHECEHMX TIIyMau€HHSIM IIUX O3HaueHb y 3axinHii (imocodii, 30kpeMa y dinocodpchbKiit
cnaaumxi [. Kanra.

CrnoBocrionrydeHHs1 samanyatah drstam (samanyatodrstam “3Bu4aitHo OaueHe™) Mic-
TUTH BaKJIUBE 11 (himocodebkoro muckypey IHIil HOHATTS camanba (CaHCKp. samanya).
VYV “Baitmemmuka-cyTpi” camauvsa — oqHa 3 nadapmx (caHckp. padartha), Todto omna 3
HaliBaxnuBimMX Kareropiii [Monier-Williams 1899, 583], mo cTaHOBIATH CTPYKTypHE
PO BUCHHS 3arajoM. Y KOMEHTapsX /0 NepeKiIaay YaCTHHHU I[bOTO TBOPY SAmanya BH-
3HA4YEHO MPOCTO fAK “3aranbHe’ [3aBropoanii, Jlynenko 2006, /05]. Bonnouac y npomy
KOHTEKCTI MU MOKEMO TIOSICHUTH 1Ie¥ TepMiH SIK TaKui, SKUM KOPUCTYIOTbCA ““IUIsl O3HA-
YeHHsSI HEOOXITHOTO W CYTHICHOTO 3B’SI3Ky-3arajlbHOCTI MK TpeAMETaMH Ii3HAHHS
[['HaroBcrka 2021, 86]. 3aranpHOBH3HAHA OMU3BKICTh YUEHB Hbsi 1 8aiuiCuUKYU CTIOHYKAE
HaC MPUAUIATH 0COOJMBY yBary criocOOOBI TOSICHECHHS TIOHSITTS CAMAHbsl Y JPYTiH 13 UX
Ooapuisn. BBaKaroTh, 1110 TIIyMau€HHsI LIbOTO TIOHATTS Ta docami (CaHCKD. jati) € OCHOBOIO
JUTSL CyTIepedoK 00 poOaeMu yHiBepcaiid B iHaidchKii (imocodii [Chakrabarti 2016,
72; Lakra 2018, 1378].

Icnye ycranena gymka, 110 MUCIUTEN] HbAI € “peaicTaMu’ B OLIHII A1HCHOCTI yHIBep-
caJliif, y TOMY CEHCIi, III0 BOHM BH3HAIOTh 1X BIYHMMHU i 00’ €KTMBHUMH Ta HE3AICKHUMHU
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BiJl KOHKPETHUX TUMUYAcOBHX 1 TuiMHHUX o0cTaBuH [Chakrabarti 2016, 72—102]. Yuisep-
caJtii, OT>Ke, MOCTAIOTh K OCHOBA CaMOi MOXIIMBOCTI iICHYBaHHS pedeil 1 IXHhOTO B3a€EMO-
MOPO/UKCHHST Ta OOYMOBIIEHHS. 3a TaKOTO IIXOMy Oocami, MO € CaHCKPUTOMOBHOIO
HA3BOIO €HJIOTAaMHHUX TPYTI, SKi B 3aX1JHOMY 1HTEJIEKTYaJIbHOMY TUCKYpCl IMEHYIOTh Kac-
tamu [Monier-Williams 1899, 4/8], — 06’ exTuBHa 1 puUpoaHA KiacudiKailis JroaeH, o
HE 3QJIC)KUTH BiJ ICTOPHYHHX Ta KyAbTypHHUX YMOB. CamaHbs — 3arajibHe, SKe € OCHOBOIO
BU3HAYCHHS TPEAMETa, MOKIMBOCTI HOTO Mi3HAHHSA Ta BUCIIOBJICHHA. 3BICHO, TTUTAHHS
CHOPIAHEHOCT] YU BIAMIHHOCTI “Iipo0ieMu yHiBepcasliid” y 3axigHiil Ta iHIIHChKIN 1cTO-
pisix ¢inocodii — TemMa ckiagHa ¥ OararoacrneKkTHa, Mo MOTpedye IMIOHANMEHINE HU3KH
OKpPEMHX JOCTIKEeHb. Y KOHTEKCTI HAIIOi PO3BLAKK MH JOTPUMYEMOCS poOOUOi rimore-
34, 110 Y BUYCHHI HaMsIKIB HE BapTO BOAuaTH “‘peajizM”, IICHTUYHHUHN TOMY, SIKHI MICTAThH
¢inocoderki cnaamman, Hanpukiaa, AHcensma KenrepOepiiicbkoro abo Tomu AxBiH-
CBKOTO, X04a 0 ToMy, 110 B “Hbsisg-CyTpi” He HIeThCs PO OHTOJIOTIYHY “TIEPBUHHICTD YU
BTOPUHHICTB” ¢JIiB cToCOBHO “bora” i1 “cBiTy peueit”. Camanbs 00’€KTHBHA W peanbHA
yepes3 CTIMKICTh, HE3MIHHICTh Ta OYEBUAHICTD JUIA BCIX caMe B EMIIPUYHOMY i MpaKTHy-
HOMY CITOCTEPEKEHHI, a He B “yMOCSKHOMY” TeopeTH3yBaHHi. 1 apryMeHTOM Ha KOPUCTb
TaKOTO TIIyMadeHHsI € T€ CJIOBOCIIONYUYEHHS, sIKe MU aHaJizyemo. Moro npyruii ckiiaaHuk
(canckp. drsta) MokHa TIepeKJIacTH K “‘Tio0adeHe, BUAUME, HAasBHE, BiJJOME, BU3HAHE,
peanbne” [Monier-Williams 1899, 497].

VY HaBenmeHUX BHIIE MepeKiIagax m aToro psaaka “Hess-cyrpu’” samanyatodrstam mosic-
HIOEThCS K “‘commonly seen” [Nyayadarsana of Gautama 2003, /5], To0To “3aranbHo-
npuifHare” abo “Trake, 1110 4acTo 3ycTpiyaeTses” 1 4K “1. €. where the vyapti is ascertained
by a general observation” [Nyaya Philosophy 1967, 58], To0T0 “ne B’snTi BU3HAYAETHCS
3arajlbHUM CIIOCTEpEeKEHHAM . B anmi (CaHCKp. Vyapti) — TepMiH, KU MU MOXKEMO BU-
TIYMa4UTH K ICTOTHUN 4K aTpuOyTUBHUI 3B’ 130K a00 npaBuiio [Monier-Williams 1899,
1037]. Takox samanyatodrstam mepexnaiaTh sIK “AOCBiJ] 3araJIbHOI XapaKTePUCTUKH
[Dasti, Phillips 2017, 28]. ToOTo SKIIO MepIIvii Ta OpyTUNA PIZHOBUINA AHYMAHU, TIPEI-
CTaBJICHI B clIOBax purvavat $esavat, — 1ie BUCHOBKH IIIOJI0 TIOJiH, K1 €, Oynu un BigOy-
JYThCs, aJle HeIOCTYIIHI 7151 6€3M0CepeIHbOTO EMITIPUYHOTO JOCBIAY, Ha MiACTaB1 IXHBO-
r0 HEOJMIHHOTO 3B’S3KY 3 MOMISMH, JOCTYHHHMH Ul €MIIIPUYHOTO CIIOCTEPEKEHHS B
IHIININ Yac, TO CAMaHbaAmMoopuwima — e BACHOBOK Ha ITiICTaBl HEOAMIHHOTO 3B’ SI3Ky MIXK
ogHouacHo cymmM. KirouoBuii acnekT mpobiemaru3aliii Takoro TIIyMadeHHsS — OO0IpyH-
TyBaHHS HEOIMIHHOCTI 3B’SI3Ky MK TMOJISIMU YU IXHIMH CKJIaJHHKaMH. HeBUTIaaKoBoO B
“Hpsis-cyTpi” MM 3HAXOIUMO PSIOK, 7€ apryMEHT “Mmarepiaiicta’ MpoTH BU3HAHHS aHy-
Manu SIK npamanu MicTuTh pparmeHT vyabhicara-danum anama-pramanam [IN.S. 2.1.38]1,
Jie aKIIEHTOBAHO 6 sibeiuapi (caHCcKp. vyabhicara), o0 MU MOXXEMO BHTIIYMA4UTH SIK “TO-
pyuieHHs npaBwia”, “ruryranuHa’, “anomainis’”’ [Monier-Williams 1899, 71032]. V kputu-
Il aHyMaHu SIK JUKEepesa iICTHHHOTO 3HAHHS OTIOHEHTH Hbs1 BKa3yBaJld HA Te, IO 00CTa-
BUHU ()OPMYJIFOBaHHSI BUCHOBKY € 3MIHHUMH 1 III0 BUINPaBIaHE B 0ararb0X KOHTEKCTaX
CTBEPKECHHSI HEOAMIHHOTO 3B’S3KY MIXK IMOJISIMH, peYaMH i BIACTHUBOCTSIMUA MOXKE BUS-
BUTHCS XMOHUM Yy SIKIHCh XOY 1 BUHSTKOBIH, ajme MOXIMBIHM cuTyarii. Y cnpocTyBaHHI
LBOTO APTYMEHTY HaWsAiK1 (PaKTUYHO BIPUTYJ HAOIU3WIUCS 10 PO3PI3HEHHS ICTOTHUX Ta
aKIUJICHTHUX BJIACTUBOCTEH peyeil Ta Mmofiil, oqHak OOMEKMIINCS JIUIIE BKa3iBKOIO, IO
MpeaIMeT aHyMaru He MOXKe OyTH CUTYaTHBHHM, a OTXe, i TIOMWJIKOBUM: arthantara bha-
vat? |[N.S. 2.1.38||

Anymany, ika HaJICKUTh 10 PIZHOBUY CAMAHbAMOOPUMU, BU3HAYAIOTH K MOJI0HE
no aHayoriyHoro aprymenty [Chatterjee, Datta 1948, 219], oqHak Takuil miaxil, MONpu
aBTOPHUTETHICTh HOTO MPHOIYHUKIB, HE CKACOBY€ IMOTPEOU PO3B’A3aHHS OJIHIET 3 KIIFOUOBUX
pobseM: MOSICHEHHS JKepeia i KpUTepiiB BUSHAYECHHS 6 anmi, a00, SIKIIO0 (OpPMYIIOBaTH
OUTBIIT HAOIMKEHO JI0 JIEKCUKOHY BIAMOBLIHUX PSKIB y “Hbsisi-cyTpi”, TOTO 3B 3Ky MiXK
3M00yTUMH B npambskui 3HAHHSIME (OdtcHAHA) 1 THMU 3HAHHSAMH, Ki 3M00YBalOThCS B
anymani. 1o cyTi, mpuHAWMHI Ha Cy4yacHOMY €Tarli JOCIiIKEHHs, MH He 3000yl YiTKUX
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BIJIMOBiJIel HA MUTAHHS: 94X HasBHI B “Hpsis-cyTpi” BKa3iBKM Ha SKICh MPUHIIUIIOBI BiJI-
MIHHOCTI M TpbOMa Pi3HOBHJIAMHU aHYMAHU, KPIM TOTO, III0 BOHU I'PYHTYIOThCS HA Pi3-
Hii TOCTTAOBHOCTI 200 OTHOYACHOCTI OCHOBH BUCHOBKY Ta 3MiCTy BUCHOBKY?

®dakTnuHO B HaBenaeHil Buie cyTpi 1.1.5 “Hpss-cyTpu” miacTaBoro Ajsi BU3HAYCHHS
amymaHu € JUIIE BKa3iBKa Ha Te, IO LS #paMana HACTaE MICIs NpambaKuii, 1 Te, 10 BOHO
Mae Tpu pizHOBHIH (caHCKp. vidha). ¥V cyrpi 1.1.4 “Hpss-cytpu”™ doicrsina, 10 BUHUKAE
B CUTYaIIil npambsakuLi, TOICHIOETHCS HOCIEM TIEBHUX XapaKTEPUCTHK, K1 PO3KPHTI B 3ra-
JaHoMy BHILE aAociikeHHl [[HatoBcpka 2022, 24]. A ot cieuuiyHuX pUC 0XHCHAHU, 1O
3n00yBa€eThCs B anymari, y “Hpssa-cyTpi” He BkazaHo. Tk MM MOXEMO 3alTUTATH: YU €
BIZIMIHHOCTI B 3100yTHX Yy pI3HUX IpaMaHax 3HaHHAX? UM € 111 3HaHHS 3HaHHAM I1po “pi3-
He”, TOOTO MalOTh Pi3HI MPEIMETH IMi3HAHHS, Y1 BOHM CaMi 3a BIACHUMH XapaKTepUCTH-
KaMU BIJIMiHHI OJ{HE Bix ogHOTO? /oicHsHa, 3M00yTa B npamuvskuii, OXapakKTepu30BaHa B
“Hpsis-cyTpi” K Taka, sIKiii mpuTaMaHHi ag anadewt s (CaHCKp. avyapadesya), 110 MU MO-
JKEMO TepeKyacTu sk “HeBu3HauyBane” [Monier-Williams 1899, 1117], ane maeMo Takox
nam’siTaTd Mpo TMOLIMPEHICTh nepeknany “HeBepOanbHe” [[HatoBchka 2022, 24] abo
“Take, Mo He oOymoBjeHe ciioBoM” (aHmi. which is not caused due to words) [Ghosh
2023, 5]; as’amipexa (canckp. avyatireka) Ta as’sabeiuapin (canckp. avyabhicarin), 1o
HE/IapeMHO CTOATh mopsy (avyatirekam avyabhicari) 1 MatoTh criibHE 3HaUEHHS — “0e3-
3arepeune i HeaminHe” [Monier-Williams 1899, 111]; Ta 6 sisacasmmaka (caHCKp. vVyava-
sayatmaka) — “axtuBae” [Monier-Williams 1899, /033]. Ha ocobnmuBy yBary 3aciyroBye
NEepIUil 13 HaBEJICHUX MPEAMKATIB, /K€ B HHOMY aKTyasli30BaHO JUCKYCiliHE HE JIHIIe
JUISL IHAIACBKOT (iocodii mUTaHHs poJii MOBU B MUCJIEHHI ¥ Mi3HaHHI. SIKIIO MPUITYCTH-
TH, 10 3100yTa B CUTYAIlll npameskui 0XCHAHA — 3HAHHS HeBepOallbHe a00 JT0BepOah-
HE, TO MAaEMO 3’sCYBaTH, YA MOXKJIMBO TOBOPUTH TPO aBTOHOMHICTH IIOJO MOBH TOTO
3HaHHS, SKE 3700yBa€TbCA B aHyMaHI.

Aeasein Ta mpodJjeMa BepOAJBHOCTI anymanu

Y 6imbIiocTi JOCIiKEHb, MPUCBIYCHUX aHAII3y Teopii ymMmoBHBOAY B “Hbsisg-cyTpi”,
0e3 OCOOJMMBHMX YTOUHEHb 1 TOSCHEHb aHyMany (HAKTHUYHO OTOTOXKHIOKOTH 3 ABASAGIHOM
(caHckp. avayavin), IO €, IK MU 3raJyBaJid BUIIEC, OJJHAM 3 JICKCHUYHUX PEIPE3CHTAHTIB
KoHUenTy cunocizm 'y canckputi [Chatterjee, Datta 1948, 206-221]. Tomy 3’sacyBaHHS
3Ha4YCHHS aHymanu B “Hpsis-cyTpi” 3MIHCHIOETHCS, 30KpeMa, Ha IiCTaBi BUBYCHHS 3MiC-
Ty cytpu 1.1.32:

SRR A FITRAF T 1R}
pratijia-hetidaharanopanaya-nigamanany avayavah ||N.S. 1.1.32]|
(pratijia-hetii-udaharanatupanaya-nigamanani + avayavah)

Ipamiooicns (meepodicenns, sike ciio 008eCmu Yy CNPOCmMysamu),; cemy (6UsHauenHs nesHol
3AKOHOMIpHOCMI), yOazapana (KoHKpemuuil npukaao ii peanizayii); ynanas (3acmocy8amms
i1 6 cumyayii, wo € npeomemom po3ensaody), Hitamana (Niocymox, wo axmuuno 30ieacmuvcs 3
BUXIOHUM MBEPOIICEHHAM) — Ye CKAaoHuKu cuno2izmy (asasnea). (Ilep. aBT.)

TyT BU3HAUEHO MOCIIJOBHICTh IT'SITH CKJIATHUKIB asasasiny. Ilepmuit 3 HUX — npa-
miooicHs (CaHCKp. pratijiid) — TBepkeHHs abo npono3uuis [Monier-Williams 1899, 665].
EtuMornorist nboro TepMiHa COpsIMOBY€E HAc IO BXKE HEOIHOPA30BO 3TaJyBaHOI ONMCHAHU
Ta 710 npami- (CaHCKp. prati) — mpedikca, Mo MOKe MaTH 3HAYSHHS ‘‘Ha3yCTpid, OOIHU3Y,
npotu, 3H0BY” [Monier-Williams 1899, 661]. Ilpamioocns nepexinaiaoTh K “poIo3u-
mis” (aHm. proposition) [Perrett 1984], a6o “re3a, um Te, 10 MOTPiOHO AOBeCTH” (AHTIL.
the thesis or what is to be proved) [Matilal 1997, 2], abo mpocto “te3a” (anri. thesis)
[Williams-Wyant’s 2017]. CknagHo ysIBUTH caMy MOXJIMBICTb HEBEpOAIbHOI npamiooic-
Hi. 30KpeMa, 32 BU3HAYCHHSIM 3HAHOTO JOCIiAHNKa Marinana, y nepuiomMy 4ieHi aasei-
Hy TICBHUM YHWHOM JoOTioMarae npamaua wnooa [Matilal 1997, 23]. Illa60a (caHCKp.
sabda) — Haj3BMUAiHO BakiIMBe IS icTOpil 1HAINCHKOT (itocodii MOHATTA, sIKe MOXKHA
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MEPEKIIacTy K “3ByK”, “Toyioc”, ““cioB0”, “MOBJIEHHS ", “MOBa”, “‘CIIOBECHHI aBTOPUTET YU
nokas” [Monier-Williams 1899, 1052]. Asassin NponOHY€ETHCS PO3IVISAATH 5K TE, 10 XO0Y 1
MOX1/THE BiJT anymaHu, ane He TOTOKHE 1i. BUdepnHo BUCIOBICHA anyMaHa — 1Ie napamxa-
Hymana (caHckp. parathanumana) [Matilal 1997, 23], sky TpaJHIII{HO OTOTOXKHIOKOTH 3
aeasginom Ta MOSCHIOIOTH K cuioricTuyHuid aprymenT “for making others understand”
[Ghosh 2023, 77], To0TO BHM3Ha4aIoTh ‘“‘BUCHOBKOM juisl iHmuMX’ (aHri. Inference for
others) [Dongol 2018], na mpotuBary “BUCHOBKY mJisi cebe” (caHckp. svarthanumana)
(anrn. Inference for oneself) [Bhaskar 2015, 32]. V nekcukoni “Hpsisi-cyTpu” Mu He 3Ha-
XOJMIMO TE€PMIHIB napamxaHymana 1a ceapmxaHymand, OTHAK MOYXEMO BUTIIyMauyUTH O~
IIMPEHICTh ameNsmii 70 HUX y poOoTax MOCTIIHUKIB SK OTMOCEPENIKOBAHE CBITYCHHS
iXHBOTO CYTOJIOCHOTO BUKOPUCTAHHS B KOMEHTATOPCHKIN TPAIUIIT CAMHUX HAMSIKIB.

Cuin 3ayBakKUTH, 110, TIONIPH MOIIUPEHICTh TIIyMaueHHsI PaMaHu ui00a SIK “‘aBTOpH-
TETHOTO CBITYCHHS ’, TPIOPUTETHUM JISI HAC € TIOSCHEHHS ITi€T Ti3HABAJIBHOI CUTYAITIT K
cioBecHoi (anri. verbal cognition) [Balcerowicz 2019, 978]. BianosinHo, 3rajaHe Bulle
3allydyeHHs wiA00u B aeasasin akTyaisye ABa nuTaHHs. [lo-nepiie, sik CriBBIIHOCUTHCS 3
BepOATBHICTIO 0JicHAHA, 3100yTa B npamvsaxkwi W B anymani? Tlo-gpyre, yu HeMae mij-
CTaB JJIsl KOHCTATalii MeBHOTO “3MUTTS 1 “IUTyTaHUHHM MK PI3HUMH npamanamu? 30-
KpeMma, OJIMH 3 OTIOHEHTIB Hbsi BUCIIOBUB 3ayBayKCHHS:

1531 STAAR ALY T, 124
sabdo ‘numanam arthasyanupalabdher anumeyatvat ||2.1.49||
($abdah + anumanam arthasya + anupalabdheh + anumeyatvat)

L1a60a (aemopumemne cioueHHs) ma aHyMaHa (6UCHOBOK 3 0UEBUOHO20) 30i2alOMbCsl 8
momy, wo apmxa (npeomem Ni3HaHHs) 6 000X CUMYAYIAX 0CAAEMbC IUUE ONOCEPEOKOBAHO.
(ITep. aBT.)

y SIKOMY HaroJoCHB Ha TOMY, IO ws00a Wi aHymana 301TarloThes, amxe apmxa (Tpen-
MeT) B 000X npamanax He cripuiiMaerscs (canckp. an-upalabdhi) [Monier-Williams 1899,
35] inakuie, aHX Yepe3 BUCHOBYBaHHs. ToOTO i wisn60a, i anymana TyT BUTIyMadeHi K
NPUHIUIIOBO BIIMIHHI B npamuakui ONOCEPEIKOBAHICTIO a00 HeOe3MoCepeHICTIO
IpeaMeTa, 010 SIKOTO 3100yBa€TbCs 3HAHHSL.

Takox y “Hbsiss-cyTpi” MU 3HaXOAMMO apTyMEHT Ha KOPHUCTh “BIUTTA npamvsaxuii i
aHymamuu, ajue BXKe 13 30BCIM 1HIINX TPUIHH:

TAGIAIAAF JEGITY: (el
pratyaksam anumanam eka-des$a-grahanad upalabdheh |[N.S. 2.1.30]]

Tpamvskwa (cnpuiinamms ouesuoH020) ma AHyMana (6UCHOBOK 3 04EBUOHO20) TPYHMYIOMbCS
Ha auwe yacmroso ocsienenii npeomemnocmi. (Ilep. aBT.)

TyT CTBEpIXKYETbCA, IO B nMpamvaKuii, K 1 B anyMaui, BiIOyBa€ThCS CIPUAHATTS
(carckp. upalabdhi) [Monier-Williams 1899, 205] cxoruenoro (canckp. grahana) [Mo-
nier-Williams 1899, 372] nume wactkoBo (canckp. ekadesa) [Monier-Williams 1899,
228]. Vinethes 1o LiTKOM OYeBHIHY 0OCTABUHY “4acTKOBOCTI” eMITipHYHOTO CHIPHITHSAT-
Ts 00’ €KTa, 1110 HE MOKE OyTH, HAPUKIIAI, MOOAYCHUM 1 BIIIyTHM ‘3 ycix OOKIB” Ta pa-
KypciB y Ty camy MHUTb. OTe, BUHUKA€ MUTAHHS “LITICHOCTI” apmxu, 3 KO0 KOHTaK-
TYIOTb IHOpIi B NpAMbAKULI.

Jlpyruii CKIIagHUK aeaseiny — eemy (canckp. hetu), mpuunna abo apryment [Monier-
Williams 1899, 1303]. Tperiit — yoacapana (canckp. udaharana), mpuxiag abo utocTpa-
ist [Monier-Williams 1899, 185]. UerBepruii — ynasina (CaHcKp. upayana), 3aCTOCyBaHHS
[Monier-Williams 1899, 215]. IT’stuii — niramana (CaHCKp. nigamana), miJicyMOK a00 BU-
cHOBOK [Monier-Williams 1899, 545].

VY “Hpsag-cyTpi” MU HE 3HAXOJUMO NPSMHUX BKA31BOK Ha B3a€MO3B’SI3KU MK aHyma-
Hot0 1 agasginom. @akTU4HI 30iTW ¥ OTHAKOBICTh npamiodicni Ta niramanu [Ghosh 2023,
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11] cioHYKarOTh 10 BUCHOBKY, L0 d6ds16iH — 3HAPSJI YHAOUYHECHHS MIPKyBaHHsI, 1110 T10-
SICHIOE BUITPABIAHICTh Y)Ke 3100yToro 3HaHHsA. OTXKe, Ha BIIMIHY BiJl aHyMaHU, A8asi8iH —
1Ie He IHCTPYMEHT 1 He yMOBa 3700yTTs HOBOTO 3HAaHHA. CIUIBHUM MK a6as6iHoM Ta
AHyMaHolo € 3rajjaHe BHILE g Anmi, 0€3 SKOTO HEMOMJIMBHIA KOJIEH BUCHOBOK a00 HOTro
oOrpynTyBanHs. OgHak y “Hpsisi-cyTpi” TepMiH 6 sinmi, ONpHU HOTO KIIFOYOBE 3HAUYEHHS
JUTST  TIOAAJIBINOI  iCTOpii PO3BUTKY Ta JMOCHIDKEHb YYEHHS I[HOTO IEpIIOKepesa
[Chatterjee 2016, 254], He micTaB BU3HAUCHHS 1 TOSICHEHHSI.

BucHoBku

Busnauennst noHarts anymana B “Hpsag-cyTpi” nanexe BiJl BUUEPIIAHOCTI W 3aJIHMILAE
OUIBIIIC TMTaHb, aHDK BIAMOBIACH. MU MOXKEMO TOSCHUTH Iie, TIO-Tiepie, crenudikor
CYTp SIK 0COOIHMBOTO JITEPaTypPHOTO KaHPY, A€ TEKCT € JHIIe (parMeHTOM-0CHOBOIO IIi-
JIiCHOT YCHOI TpajuIlii; Mo-Apyre, onepTsM Ha HEeBIIOMi JUIsl HAC, ajie OYEeBHJIHI JIJIsl aBTO-
piB “Hpss-cytpu” akciomu. Te, 110 B MOSICHEHHI 1 iepekiiai “Hess-cyTpu’ 10CTiTHUKH
4acTO BUKOPHCTOBYIOTH TEPMiHH, SKMX MH HE 3HAXOJMMO B I[bOMY MEpIIOIKEpei, 30-
KpeMa napamxanymand, c6apmxanymMand, 6 anmi, CIIOHyKa€ 10 BUCHOBKY PO MOKJIMBO
BUPIIIAILHUH BIUTUB aBTOPUTETHOI KOMEHTATOPCHKOT JTITEpaTypH, CTBOPCHOT BUIATHUMHU
MUCJIUTEISIMA HbA1, IO (PaKTUIHO “3alOBHWIM MporasvmHu”. “Hess-Orant’s” (caHCKD.
“Nyaya-bhasya”), crBopena BarcessiHoto (canckp. Vatsyayana), €, 6e3 mepeOiIbIIeHHs,
HaliBaxnuBimuM 1 HaigaBHiuM (V-VI ct. H. €.) 3 BijoMux 1 30epeKeHIX KOMEHTapiB.
ApPryMeHTOM Ha KOPUCTb i€l TE3H € Te, M0 PaKTUIHO YCi 3 JOCTYIMHHUX CHOTOHI BUIAH-
Hs “Hpsisg-cyrpu” MicTaTh Takok “Hpss-Oranr’ro”. [lo yncia HaOUTBII BIUIMBOBUX KO-
MeHTapiB “Hbsis-cyTpu” Hanexars: “Hpss-Baprrika” (canckp. “Nyaya-varttika”) Ympo-
takapu (mpu6a. VIcr. H. e.), “Hpsasg-Baprrika-tarnap’stika” (caHckp. “Nyaya-varttika-
tatparyatika”) Bagacmari Mimpu (IX—X ct. H. €.). KokeH i3 IIiuX TBOpIB BapTHIl OKpEMHUX
TPYHTOBHHUX JIOCHI/PKEHb, a HAayKOBa JUCIMILIIHOBAHICTh BUMAarae BiJIOKPEMITIOBATH BH-
TOKOBI OCHOBH, BUKJIa/ieH1 B “Hbsisi-cyTpax”, Bil moJabIINX “HalllapyBaHb .

3 TOrO0, 10 MU MOPIBHSAHO BIEBHEHO MOXXEMO CKa3aTH PO CIOCIO TIyMayeHHs MOHST-
TS anymana B “Hbsis-CyTpi”, HAOUIBII ICTOTHUM € T€, 110 aHYMaHa BU3HAYEHA SIK OfIHA 3
npamanu, 1Mo MOXKIIUBA JIUIIE MICIsI Ta HA OCHOBI npambsaxui (CIPUHHATTS O4EBUTHOTO).
VYV 11bOMy KOHTEKCTI MU BU3HAYaeEMO npamany Mi3HABAJIBHOIO CUTYAII€l0, 0 € YMOBOIO
3100y TTs TOCTOBipHOTO 3HaHHS. [IpiopuTeTHHM, 3TiHO 13 TIpeacTaBIeHo B “Hbssg-cyT-
pi” AMCKyCi€l0 MK HalsikaMHU Ta IXHIMHM OIIOHEHTaMH, € 3ICTaBJICHHsS BU3HAYCHHS aH)-
MaHu 3 THITUMUA HPAMAHAMU.

Amnymana, Ha BIIMIHY BiJ npamvsaKuli-cnputiHsamms, € Mi3HaHHAM TOTO, 1110 JIOCTYITHE
JIMIIE OTIOCEPENKOBAHO Yepe3 3acCBiMUEHY B npamvaxui-cnputinammi ainry (3Hak). [ s
OTIOCEPEIKOBAHICTh YIOMIOHIOE anymanamy HACTYIHIH npamani, BU3HaYeHIH y “Hbss-
cyTpi”, — wn60i. OqHAK HAMSITKY HE TIOTOJKYIOThCS €JHATH 1X B OJIHE, i 3’SICyBaHHS CIIic-
uGiKa TIIyMadeHHsI paMadn uisio0a B “Hpsisi-cyTpi” moTpedye OKpeMOoro JT0CITi IKSHHS.
Jlist ioro ycmiImHoro 31iHCHEHHS MOTPIOHO OKPECIUTH 3HAYEHHS MOHATTS JiHTd, 0 HE
Moke OyTH BUTIyMaueHEe HaMu Jiduie K “‘BepOanbHuil 3HaKk”. I, MOXKIMBO, came HeBep-
OaJIbHICTh aHYMaHH € MIJICTAaBOIO BIJIOKPEMIICHHS IIi€] MpaMaHu B wiss60u W ynamauu.
TepmiH “BepOanbHICTh” y IIbOMY KOHTEKCTI MU B)KHBAEMO Y 3HAU€HHI “‘CIIOBECHOT 0hopM-
JeHocTi”. [HTYITUBHICTh BUCHOBKY, 1110 3/100YBAa€THCSI MUTTEBO, HE 3allepeuye MOro Mox-
JMBOT ICTUHHOCTI. 3B 30K MK MUCIIEHHSIM 1 MOBOIO Oe33amepeuHuii, Ta BOAHOYAC BH-
CJIOBIIFOBAHHS, SIK CBiJIOMa apTUKYJIALIS TIEBHOTO CY/KEHHSI, 10 CIOBECHO MTPOyMY€THCS
y BHYTPIIIHBOMY MOHOJIO31 YU IIPOTOBOPIOETHCS B CIUIKYBaHHI 3 1HIIMM, HE € HEOJMIiH-
HUM aTpuOyTOM OyIb-SIKOTO BHCHOBKY. 3arajaoM, JOCIHIJUKEHHS MEHTAJIbHUX IPOLECIB,
IO JIeXKaTh B OCHOBI KOHIICTITYyaIi3allii JICHOCTI, Ta poibh BEpOATLHOCTI B i OCMUCIICHHI
W YCBIJOMJICHHI — T€Ma CKJIaJHa W BIJAKpUTA JJIsl Cyd4aCHOTO HAyKOBOTO AMCKYPCY, IO
CBOE€IO YEProl0 apryMEHTY€E aKTyallbHICTh YBa)KHOTO aHaNi3y JOPOOKY 1HIIMNCHKHX MHC-
JUTEIIIB y BUBYCHHI 1Ii€i chepu.
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SIKII0 MM TIOSICHIOBATUMEMO aHYMAH)Y SIK YMOBUBIJ, 110 (POPMYETHCS 3 MEBHUX BU-
CIIOBITIOBaHb a00 Cy/KeHb, TOOTO BepOaTbHO BU3HAYEHUX 3aCHOBKIB, TO MyCHMO TOCTa-
BUTH NUTAHHS: HABIIIO BUOKPEMITIOBATU ynamary (MOPIBHSIHHA) SIK OfHY 3 npaman? Tox
BUIIPABIaHUM BHUIA€THCS MPUITYIIICHHS, 1110 dHYMAHA — Ti3HABAJIbHA CUTYallis, 31aTHA BH-
HUKHYTH 0e3 3a1y4eHHs BepOalbHOCTI, aje Moke OyTH pO3KpHUTa CJIOBECHO Yy (opMi asa-
s6iny a00 napamxanymanu. SIKIIO mepiie 3 MUX MOHATH po3kpute B “Hpss-cyTpi”, To
JpyTe B JIGKCUKOHI IIHOTO TIEPIIOHKEPEIia He MPEACTABICHE 1 3ralyeThCs JIUIIE KOMEHTA-
TOpaMH¥ Ta JIOCITITHUKAMHU.

VY “Hpsis-cyTpi” BU3HAYCHO TPU PI3HOBHIN aHYMAHU: TIO-TIEPILIE, TA, 16 MU JII3HAEMOCS
PO IIOCH MOTEPEHE 100 OE3MOCEPEAHBO JOCTYITHOTO B APAMbAKULI-CHPUUHAMMI; TIO-
Apyre, Ta, 16 MU JII3HAEMOCS PO LIOCh HACTYIHE 100 0e3M0CepeIHbO JOCTYIHOIO B
npamvAKwi-cnpuiinsammi; Mo-TPETE, Ta, J1e MU 3’ ICOBYEMO IIOCh OJHOYACHE 3 Oe3moce-
PeIHBO JIOCTYIHUM Y npambsakuli-cnputinsammi. TayMadeHHs! NepIIuX JIBOX Pi3HOBHIIIB
aHymMauu SIK TaKWUX, IO TPYHTYIOTHCS Ha B3a€MO3B’SI3KaX MK IPUYUHOIO Ta HACIIIKOM,
€, TpeOa BU3HATH, HEOE3MiICTAaBHOIO 1HTEPIPETALIEI0 KOMEHTATOPIB 1 HoCiiaHuKIB. Of-
Hak 0e3MmocepeIHkO B mepiiomMy po3aiii “Hess-cyTpu” ®omaHuX OyKBaJIbHHUX BKa3iBOK HA
POTb ISt aHyManu B3aEMO3B’A3KIB MK TPHUYUHOIO 1 HACTIIKOM MH HE 3HAXOAUMO. JIiHIa
SIK OTOCEpEeKOBYBaIbHA OCHOBA aMyMaHy aHi B CIIOBHHMKaX, aHi B poOOTaxX JOCIIIHUKIB
HE TOSICHIOETHCS SIK TIPUYMHA YM HACIIJIOK, 110 € JJIsl HAC OIHUM i3 Ba)KJIMBUX apryMeH-
TiB JUI yTPUMaHHS BiJl IPUIMHHO-HACIIAKOBOI IHTEpIIpeTallii ciiiB piirvavat Sesavat (pur-
vavacchesavat).

BaxxnuBum KOMIOHEHTOM IMpoOiieMaTu3allii HOHATTS aHyMaHa, 3T1THO 13 MpeacTaBIie-
HOIO B “Hpss-CyTpi” MOJIEMIKOIO 3 OTIOHEHTAMH, € MUTAHHS PO POJIb Maxacy i ammana
y GopMyBaHHI npamvaKui-cnPUiHAMMms Ta aHyMaHu, Mo CBITYUTh, CEPEe 1HIIIOTO, PO
BapilaTUBHICTh CHOCO0IB TIyMaueHHsS IIUX MOHSTH 1HAIACHKUMU MucautenasiMu. [Tokazo-
BUM € T€, 10 B nepuriii yactuni “Hpssg-cyTp” He BKa3aHO, UM € aTpUOyTHBHUM 3aTy4YeH-
HS Manacy W ammana B NPamesAKuLy-CnpuiHAmMms Ta ahymany, 1 MU JIHUIIE Ha MiACTaBl
€TUMOJIOTIYHOTO aHaJi3y Ta 3 MOJAJIBIIOT0 KOHTEKCTY PO3BUTKY BUEHHS HBAI JIICTAEMO
MiJICTaBU TMPUITYCKAaTH, IO MPHUOIYHUKHA LIOTO BYCHHS IMOCTYJIIOBAJIM MOTPeOy iXHBOT
ydJacTi B Mi3HAHHI, OJJHAK KOHKPETHIIIE MOSCHEHHsI IXHBOI POJi Ta CTOCYHKY MOTpedye
JI0/1IaTKOBOT'O JTOCIIIPKEHHS.

OnHe 3 BaJIMBHUX NMUTAHb Y BUBYEHHI aHyMaHu: YU TOPEYHO TOBOPHUTU MPO BiIMIiH-
HOCTI HE JIMIIE MK npamanamu SK TMi3HaBaJbHUMH CUTYaIlIsIMU, a U MiX 3100yTHMHU B
HUX OJiCHAHA-3HaHHAMU? MOXIHBO, 11e XUOHUN Miaxia, Ha movarky “Hess-cyTp” mu He
3HAXOIMMO MPO30PUX BKA31BOK Ha CreNU(IYHICTh TOTO, PO IO MOXKHA JII3HATUCS B aH)-
mani. Ta B KOHTEKCTI aHali3y BU3HAU€HOI HalsiikaMHu poJii BepOanbHOCTI B Mi3HAHHI U
BIZINOBITHOT “nipo0iieMu yHiBepcastiii” Oyito O Iero pu3uKOBaHO BiIMOBIISITUCS BiJl aKTya-
Ji3anii 3a3Ha4eHoro nuTaHHa. Yu MoxkemMo Mu Bu3HaueHi B “Hpss-cyTpi” xapakrepucTu-
KU JUKHSTHHU-3HAHHS, 3100yTOTO B npambsKuii, BBAXKATH YHIBEPCATbHUMH 1 HEOIMIHHUMU
JUIS Pe3YJIbTaTiB yCixX npaman? SIKIIO Tak, TO Ie BCE OIHO HE 3arepedye iMOBIPHOI Bij-
MIHHOCTI MIX OXCHAHAMU-3HAHHAMU B TUX PHUCAX, SIKI Y BU3SHAUEHHI npamovsakuii HE 3ra-
JTYIOThCS. APTYMEHTOM Ha KOPHCTh TAKOTO BHCHOBKY € Te, IO uis100a — CyTO BepOaibHa B
yCIX CEHCaXx, 1 SKIIO MU MPUITYCTUMO, IO YC1 OXHCHAHU-3HAKHSL, 3100y TI B npamanax, MaroTh
OyTH OIHAKOBi Y CBOIX XapaKTEPHUCTUKAX, TO YOMYy BepOaNbHICTh HE 3rajiaHa B CyTpax,
MIPUCBSIYCHUX NpambaKuii? 3araioM, MOKEMO BUCIOBUTH MPHUITYIICHHS, SKE, TIEBHA pid,
notpedye JOAaTKOBOTO TOCIIKEHHS, 0 aBTOpH “Hbsisi-cyTp” y BU3HAYCHHSIX HE BBaXKa-
T 3a TMOTPIOHE OKPECIIOBATH BHUEPIIHUI MEpelik 03HAK, a 30CEPeKyBaicS CyTO Ha
MEBHUX HEMTOBTOPHUX KIIFOYOBHX OCOOTMBOCTSX, MPUTAMAHHUX JIUIIIE BU3HATYBaHOMY.

JocnimkeHHs TaymadeHHs anymanu B “Hpsis-cyTpi” nae 3MOTy BU3HAYUTH L0 npama-
HY SIK CUTYallil0, KOJIM 32 TIOCEPEIHULITBA Oe310CePETHBO MI3HAHOTO B npambsikuii Binoy-
BA€THCS TMI3HAHHS HEJOCTYITHOTO VIS iHOpiti Y MUTh aKTy Ti3HAHHS MIEBHOTO npeomema-
apmxu. A PI3HOBUAM aHyMaHu BU3HAYEHI BIAMOBIIHO 1O “4acOBOTO” PO3TAlTyBaHHS
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Mi3HABAHOTO CTOCOBHO “NOCEpEHMKA”, 3700yTOTO B npamusxuii: abo 10, abo micis, abo
BogHOUac. “Hpsisi-cyTpa” He MICTUTH MPO30PUX BKA3iBOK HA Te, SKUM € B3a€EMO3B’SI30K
anymanu 3 BepOATBbHICTIO, TOMY, 3Ba)KarOuM Ha KJIACHYHI CITOCOOM BHU3HAYCHHS YKpaiH-
CBKOTO TepMiHa “‘yMOBUBIZA”, sIKi 3rajjaHi Ha MOYATKy bOTO JOCIIKEHHS, BAKOPUCTAHHS
fioro y1st OyKBaJbHOTO MEPEKIIay BUIAETHCS HEBIAIUM. BUTbIIl JOPEYHUM Y I[bOMY KOH-
TEKCTi € a00 yTpUMaHHS BiJ] EpeKIany i BUKOPUCTAHHS TPAHCKPUMIIT “anymana”, abo
BUKOPUCTAHHS TEpPMiHAa ‘‘BUCHOBOK 3 OYEBHAHOTO’, ab0 TIOABOEHHS ‘“‘aHyMaHa-
BUCHOBOK”.

' Ty i mam Buxopucrana MixkHapojHa cucrema tpanciiteparii canckputy IAST (Internatio-
nal Alphabet of Sanskrit Transliteration).

2 learnsanskrit.cc, pexxum poctyiy: https://www.learnsanskrit.cc/translate?search=inference&
dir=au (nara 3BepHenHs:15.08.2023).

3 learnsanskrit.cc, pexxum noctyny: https://www.learnsanskrit.cc/translate?search=syllogism&
dir=au (nara 3BepHenHs: 15.08.2023).

4 32 OCHOBY LILOTO JIOCJIIDKCHHS B3SITO TeKCT “Hbsist-cyTpn” 3 Bupans Ha rinai [TATIYR Sh?
A1I-HIYY 1921].

5 ABTOPOM TPaJIMIIIHO BBAXKAKOTH JiereHapHoro Akmanany [ayramy (canckp. aksapada gau-
tama), a iIMOBIpHUM YacoM CTBOpeHHs — BiJ VI cT. 1o H. e. o III-IV ct. H. e.

6 TpaucimiTepartis CyTp MiCTHTb TPOOLIH i aedicH, AKI I 3pYyIHOCTI COPUAHATTS BiOKpEM-
JOIOTh CJIOBA, 110 HAMCaHI Ha JieBaHarapi, 00’ €JIHaHi 3TiTHO 3 MpaBHJIAMH 30BHIIIHIX CaH/Ti
(canckp. samdhi).

7 Xou neit nepekiazn naropanuii 1913 pokom, BiH j0ci 30epirae akTyanbHICTb 1 IPEACTaBICHUI
y MOPIBHSIHO CYYaCHUX IEePEBUIAHHSIX.

8 learnsanskrit.cc, pexxum poctyiy: https://www.learnsanskrit.cc/translate?search=cause&dir=au
(nara 3Bepuenns: 27.08.2023).

9 Kpim sramanoi Buine aptxu Ta bhavat (moxigHe Bix bhava), Mu 3yCcTpi4aeMo TYT CJIOBO
antara: “different from; exterior; opening; the interior part of a thing, the contents; soul, heart; in-
terval, intermediate space or time; distance, absence; difference, remainder; property, peculiarity;
weakness, weak side; different, other, another” [Monier-Williams 1899, 43].
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I B. I'namoscwka
Taymadyenust noHATTS anymana B “Hpsasa-cyTpi”

“Hpss-cyTpa’ — KIIOYOBHIA TEKCT [UTS JOCITIHKESHHS HE JIUIIC BUCHHS JAAPIITHA Hbsisl, a i THX
(b110COPCHKUX JHUCKYCIH, 110 CKIIAIH OCHOBY PO3BUTKY IHAIMCHKOI (himocodii 3araigom. 3’scy-
BaHHS CIIOCOOY TIIyMa4eHHSs MMOHSTTS awymana B “Hpss-cyTpi” MOKJIMKaHE BU3HAYUTH MTEPCIICKTH-
BH TIEpeKJIaly 1bOTO TepMiHa YKPaiHCHKOIO MOBOIO Ta MOTTUOUTH PO3YMIiHHS NMPHYUH (imocod-
CBhKOI TIpoOIeMaTH3aitii 1bOro MOHSATTSL.

AHyMaHa — OJTHA 3 npamMar, IO MOXKIIMBA JIUIIIE TICJIS Ta Ha OCHOBI npambsaxui. Y IboMy KOH-
TEKCTI MM BU3HAYa€MO MIPpaMaHy SIK Mi3HaBaJIbHY CHTYAIIII0, 10 MOKe OYyTH YMOBOIO 37100y TTs J0-
CTOBipHOTO 3HaHHA (jiiana). [IpiopuTeTHNM, 3TiTHO 13 MpeAcTaBIeHOIO B “Hbsis-CyTpi” TUCKYyCi€t0
MiX HalsgikaMy Ta IXHIMH OMIOHEHTaMH, € 3ICTaBJICHHs BU3HAYCHHS aHYMaHH 3 1HIIUMH [TpaMaHa-
MU. AHyMaHa i Taka npamana, K wsa00a, € M3HaHHAM TOTO, 10 JOCTYITHE JIUIIE OTO0CePeIKOBa-
HO, aJIe HalsAIKM BIJIKUAAI0Th MPOIIO3UIIiI0 ONIOHEHTIB 00’ €1HATH 1X B oiHE. M0OKeMO MPUITYCTUTH,
110 OZIHI€IO 3 MIICTaB BiAOKPEMJICHHs aHyMaHH BiJl 101U € HeBepOanbHICTh Liel npamanu. LIg6-
na 00OB’SI3KOBO BepOaibHA, akKe BOHA € CHTYAII€I0 OCATHEHHS Cy0’€KTOM ITi3HAHHS IEBHOTO
“30BHIIIHFOTO” TIOBIJJOMJICHHSI. AHyMaHa  — II¢ BIIACHUI BUCHOBOK Cy0’€KTa, 1 JUIsl HHOTO Bep-
OaNbHICTh He JOKOHeuHa. JIuiie 3a moTpedu MOsSICHEHHS BXKe 3/00yTOr0 BUCHOBKY aHyMaHa pPo3-
KPHUBAETHCS CIIOBECHO B dBAsGIHI, TOMY 3HAYCHHS ITX TBOX MOHSTH HE CIiJl OTOTOXKHIOBATH.

VY “Hpsisi-cyTpi” HE BKa3aHO, Y € aTPUOYTUBHHUM 3JTy4eHHS Maracy W ammana B IPAThSKIITY
Ta aHymany. OflHaK Ha IiJACTaBi ETUMOJIOTIYHOTO aHAMI3y Ta 3 MOAIBIIOT0 KOHTEKCTY PO3BUTKY
BYCHHS HbAI 1 ii MOJIEMIKH 3 OIIOHEHTAMH MU MOXKEMO HPHUITYCTUTH, 10 MPUOIIHUKY ITi€i qapis-
HU [TOCTYNIOBAIN OTpeOy IXHBOI (MaHACy it aTMaHa) y4acTi B Mi3HAHHI.

[epuri aBa 3 TPHOX PiI3HOBUIB aHYMaHH, 110 BKa3aHi B “Hesisi-cyTpi”, JOCTIAHUKN 4acTO BU-
TIIyMa4yIOTh SIK TaKi, [0 IPYHTYIOThCSI Ha B3a€EMO3B’A3KaX MiXK MPUUYMHOIO Ta HACIIAKOM, Jie Mi3-
HaBaHUM Ta TIOCEPETHUKOM ITi3HAHHS ITOCTAIOTh BIAMOBIIHO a00 mpu4nHa, a00 Hachigok. OmHak
Taka HaCTaHOBA B KOHTEKCTI LIbOTO JIOCIHI/DKEHHS BUAAETHCS CIA0KOIO 1 HEJOCKOHAJOW. binbmn
BUMIPABIAHUM € TBEPIKCHHS, IO TPH Pi3HOBUAN aHyMaHH B “Hbsis-CyTpi” BH3HAUCHI BiIIIOBIIHO
JI0 “9acoBOTO” pO3TAlllyBaHHS IMI3HABAHOTO CTOCOBHO “‘NlOcepenHuKa’”, 3100yTOro B MPAThSIKIII:
abo 110, a00 micig, abo BogHOYAC.

Ha mincraBi anamizy “Hesisi-cyTpu” aHyMaHy BU3HAUEHO CHTYAITIEI0, KOJIH 32 IMOCEPEIHUIITBA
0e3rnocepeTHbO MI3HAHOTO B MPATHSKIII BiIOYBAETHCS MI3HAHHS HEIOCTYITHOTO JUIS iHAPIN Y MHUTh
aKTy Mi3HAHHA NEeBHOI apmxu. Uepes BiAKPUTICTh MUTAHHS IIOJ0 POJIi CJIOBA B aHYMaHI EPEeKIIaja
Ha3BH I1i€1 paMaHW yKpaiHChKUM TEPMIHOM ‘‘YyMOBHBiJ” BHIAEThCS HEBIAIUM. HaTomicTh mu
MOeMO a00 BU3HATH IIEH TEPMiH CAHCKPUTY HENEPEKIJIQAHUM 1 BUKOPHCTOBYBATH TPAHCKPHIIILIIO,
abo mepexiagaTu Horo TepMiHOM “BUCHOBOK .

KurouoBi ciioBa: anymana, nparbsikiua, “Hpsia-CyTpa”, npamana, MaHac, iHApIis, apTxa, JUKHIHA
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