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A study concerning a lizard’s symbolism is well-known in the scholarly world. Nevertheless,
it has not attracted the required attention of many academicians. In the light of Indian ethos, we
have incredibly diverse belief systems for a lizard; somewhere, it is deified as the goddess Laksmi,
but it is also considered a bad omen. A total of 88 names have been found for a lizard in Sanskrit.
Some of the names are very typical and oft used, like godha, pallt, sarata, and krkavaku, a variety
of atypical names, like fattani, darumatsyahvaya, brahmani, lalantika, etc. are also found in the
language. After collecting the lexical data for a lizard, we vividly find exciting occurrences in the
Sanskrit literature. A lizard has been mentioned symbolically in texts from the Vedas to Tantra
and classical Sanskrit literature to scientific treatises. Studying these texts, temple art, and belief
systems in the light of a lizard is much required to uncoil the symbolism. Thus, this paper aims to
comprehend and uncoil the symbolism of a lizard in Indian ethos based on literary and supportive
temple art-related sources. This paper will give attempt to address the following problems: 1) Li-
sting of Sanskrit names for a lizard and a general study of its auspicious and inauspicious shades;
2) Collection, interpretation, and study of the literary references (limited to Sanskrit texts only)
related to a lizard (This literature will be divided into the following categories: “The beliefs like
gaining merits and sins”; “Mythology”; “Vedic literature & Tantra”; “Miscellaneous™); 3) Study
concerning the tangible heritage like temple art: an icon at the Hoyasaleshwara temple (Halebidu,
Karnataka, India), goddess Jogulamba (Alampur, Andhra Pradesh, India), Virupaksha temple
(Hampi, Karnataka, India), etc.; 4) Study of a few peculiar local belief systems in India.
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Introduction

The Merriam-Webster dictionary describes a lizard as “any of a suborder (Lacertilia)
of reptiles distinguished from the snakes by a fused inseparable lower jaw, a single tem-
poral opening, two pairs of well-differentiated functional limbs which may be lacking in
burrowing forms, external ears, and eyes with movable lids”. In the light of the Indian
scenario, we have incredibly diverse belief systems for a lizard; somewhere, it is deified
as the goddess Laksmi (a Hindu goddess of wealth and prosperity), but somewhere it is
considered a bad omen. It may be noted at the very beginning that we will deal with li-
zard, iguana, and chameleon simultaneously, as their terms and references overlap. Thus,
we will retain the name lizard hereafter since the main focus is on the said creature, but
we will deal with the other two creatures whenever required, as these three belong to a
typical family. One may find more than ninety names for a lizard in Sanskrit. Some names
are very typical and oft used, like godha, palli, etc., and a variety of atypical names like
tattani, darumatsyahvaya, brahmani, lalantika, etc. are also found in the language. After
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collecting the lexical data for a lizard, we can deal with several references attached to
these words. One may find such references in Vedas, Tantra literature, classical literature,
and scientific treatises. It can, undoubtedly, be asserted that these references, in abun-
dance, give an impetus to many questions and inquiries. Apart from this data, the archaeo-
logical references of a lizard in Indian temples (e.g., a lizard climbing on a Sivalinga at
the Virtipaksa temple, Hampi, Karnataka, India, etc.) make a significant addition to our
data and doubts. Understanding the exact place of a lizard in the Indian ethos and its em-
blematic importance are thought-provoking topics. We will not just be dealing with the
literary or lexical taxonomy of lizards, but also ethnographical, ritualistic, medicinal, and
folk taxonomies will be dealt with in this paper. It is also essential to know whether the
taxonomical treatment given to lizards is complementary to or overlapping with its sym-
bolic comprehension. A few questions will be discussed in this paper to pave a journey
for this fascinating and slightly rare topic.

Literature review

Forth discusses the Nage of Eastern Indonesia and sums up how animal classifications
in a given society need not compose a conceptual unity in light of the symbolic lizard
[Forth 2013]. Douglas elaborates on the symbolic properties of some specific animals
with particular reference to lizards [Douglas 1984]. In her other work (2010), she high-
lights the lizard symbolism in the Lele religious system [Douglas 2010]. Butrat notes that
the lizard is not an ordinary reptile but an animal representing the ancestral spirit of the
Kui people of Ban Thum village in Thailand [Butrat 2018]. Bhattacharya, taking account
of traditional and cultural beliefs in India related to a lizard, focuses on the conservation-
al part of the species [Bhattacharya 2016]. Along the same line, Ceriaco et al. focus on
the conservational part based on the Traditional Ecological Knowledge and symbolic
ideas of geckos in southern Portugal [Ceriaco et al. 2011]. However, the latter two works
deal with conservational research, but the authors are equally considering the base of
symbolic and cultural significance. A study of the symbolic representations of lizards in
the Indian scenario is wholly ignored. Likewise, Dhere, while discussing the iconography
of Jogulamba (a goddess in Andhra Pradesh, India), clearly ignores the presence of a liz-
ard on the headgear of the goddess [Dhere 2011]. Redij and Jogalekar (2010) and Redij
(2012) have attempted to understand the inauspicious features of a lizard in light of the
epithets like jyestha [Redij, Jogalekar 2010; Redij 2012]. However, a study concerning
lizards appears as an en passant because the central theme of the papers is Alaksmi.

Names for a lizard in Sanskrit

First, let us look at the names of a lizard in Sanskrit. The below-given names are only
for reference; we will not deal with all of them in the paper'.

SI. No. Name Meaning in English
agaragodhika One which stays in a house
andaja One which is born from an egg
anjana As black as lampblack
anjanadhika Darker than lampblack
- bahumiitraka Micturates phenomenally
- bhittika Pierces a wall or stays on a wall
- bimba Stays as still as a mirror image
- brahmant Female priest

citrakola One which has an unusual dotted tale
cucchu One which produces chu-chu sound

- daivajna Fortuner
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- duraroha

- dhundhumara
- dirghapucchika
- drumasraya
- godha
- godhikatmaja
- grahint
- grhagodha
- grhagodhika
- grhagolika
24, grhalika
25, halahala
126, halint
- hemala
- Jahaka
290 jyestha
130. | kakkinda
- kantakagara
- katakagrha

- kosthagrharlka
- krakacapad(pad)
- krkalasa
- krkavaku
- kudyamatsya
- kudyapuccha
42, kukkuta

43. | kulahaka
- kundrnact

- darumukhyahvaya

Meaning in English
Gets attracted toward a specific plant called darumatsya
Gets attracted toward a specific plant called darumukhya

One which mounts (on a person) with significant pain (signifying a bad

omen)

NA?

Having a long tale

Staying on a tree

One which embraces — monitor lizard or iguana
Son of godhika

One which consumes a prey

Household lizard (cf. godha)

Household lizard (cf. godha)

Household lizard (cf. godha)

Household lizard which hisses like a scorpion
Poisonous

Giant house lizard

One which has a golden patch or golden hue

NA

Inauspicious lizard

One which creates sound

One which eats thorns/one which stays in a nest made of thorns
One which stays in a nest made of thorns

NA

One which takes (the prey?)

One which stays in a room

Household lizard

One which has feet like the leaves of a screw pine tree
One which creates krk-krk sound through the throat
One which creates krk-krk sound through the throat
Like a fish on a wall

Tale of a wall

One which creates kuk-kuk sound

One which destroys a clan

NA

Red colored lizard

One which rolls down like a necklace around a neck
NA

Having a large head

One which encircles

Having hue like a ruby gem

Enemy of a peacock

One which puts its claws firmly

As big as a mace/club

As big as a mace/club

One which goes
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SI. No. Name Meaning in English
- peluvasa One which stays (or is born from) in an egg
- pingala Auburn
- pratisirya One which bears multi-colors like the sun
- pratisuryakah One which bears multi-colors like the sun
- pratisiuryasayanaka One which bears multi-colors like the sun and lies down
- raktapucchika Having a red tale
- rala NA
- Sakunajiia Fortuner
- sanjanah As black as lampblack
- saranda NA
- sarata One which goes
- sasayandaka NA
- saya One which lies down
- Sayana One which lies down
- Sayanaka One which lies down
- Sayandaka One which sleeps in an egg
- siva Auspicious
- srdaku One which goes
- sudusprabha Inauspicious
- supadr Auspicious
- surdjika Good ruler
- surasvetd White auspicious lizard
- Suskangi Dry
- Syama Black
- tattant One which creates a sound like ‘zatt tatt’
- trivarnakrt Having three hues
- trnagodha Stays in grass
- vedara One which goes and creates space (literally a hole)
- vidaruh One which goes and creates space (literally a hole)
- virapin Having different forms (hues)

- visamvara Poisonous
- vrksasa One which sleeps on a tree
- vrttistha One which does not move?

Figure 1
List of names for a lizard in Sanskrit

An inclusive list of all variants goes beyond 100 names! The word-patterns and shades
of these words are pretty over-lapping; see saya-sayana, anijand-sarijana.
On the same line and as stated before, it is pretty challenging to chalk out a distin-

guishing line between a lizard, a chameleon, and an iguana in Sanskrit. The word
krkavaku is used for several creatures of and except the lizard family*, a lizard®, a chame-
leon®. The Prasada-tika on Prakriyakaumudi (2.609.8) states Krkam vakti krkavakuh
kukkutah krkalasas ca. (the one which produced the sound krk-krk). The word godha, too,
has been used for an iguana and a monitor lizard’.

In order to comprehend the symbolic significance of a lizard, let us deal with some
representative references for a lizard from the Sanskrit texts.
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Some select references to establish the range
of areas where a lizard is being referred

A) The beliefs like gaining merits and sins.

The beliefs like gaining merits and sins, this area can be considered the most promi-
nent one with respect to the symbolism of a lizard. This will be observed in the paper,
time and again, in the connection of a lizard with several phenomenological connections.
It is highly essential to the contextualization of such occurrences. We shall quickly con-
sider the reference before dwelling on the original references. Concerning the mythology,
a hater of Visnu and Siva shall become a chameleon and mouse, respectively. In India,
the philosophical and sectarian opposition between Saivites (worshippers of Siva) and
Vaisnavites (worshippers of Visnu) is quite common. Several attempts were contributed
to bring peace between these two sects (for instance: the evolution of Hari-Hara, literally
a union of Siva and Visnu). A lizard’s employment for this sectarian synthesis shows the
influence of lizard-related symbolism in the country. Another story is quoted for the
Prabhasakhanda located in today’s Gujarat (a state in India). The place is described as
“Nrgatirtha”, where the king Nrga was cursed and converted into the form of a lizard for
not giving an appropriate donation and then released by Krsna. The Skanda-Purana de-
scribes some births of a demon, and one is mentioned as a lizard. The same Purana af-
firms the importance of donating water at the holy place Venkatadri, located in Andhra
Pradesh, India, to get rid of the birth of a lizard. These two denote another dimension of
the beliefs related to a lizard. This affirmatively suggests an odious state of a lizard in
people’s minds, perhaps due to its zoological activities and nature. Some beliefs are also
associated with the Dos and Don’ts. For instance, the one who desires his preceptor’s
wife or commits a heinous sin becomes a lizard permanently. Such types of moral stories
are preached through a lizard that demonstrates a significant role played by the creature
in society. In the Indian ethos, sometimes, seeing or even listening to the sound of a li-
zard and a chameleon is not at all auspicious because a mongoose and a lizard are consi-
dered bad omens. These two creatures have been compared with other bad omens like a
skull, naked person, etc. Let us see some references from the scriptures. All these refe-
rences often highlight the popularity and spread of lizard-related symbolism. Their de-
scriptions or translations are provided in the footnotes thereon:

o Visnudroht ca sarathah syat sivadrohi ca miisakah® (Skandapurana 1.3.5.23);

o Gurudarabhilast ca krkalaso bhavec ciram® (Skandapurana 81.5.59.21);

o Mahapatakinah hi krkalasa hi jayante'® (Visnudharmottarapurana 2.120.5);

e Na sarato drstah sivaya kvacit'' (Yogayatra 14.4);

e Krkalaso hi papaptma (Sankaracarya on Brhadaranyaka-Upanisad 188.17);

o Krkalasamiti khyatam nrgativtham anuttamam" (Skandapurana. 7.4.10.1)";

e Dadrsuste mahakayam krkalasamavasthitam" (Anu$asanaparvan 69.4);

® Bahuvarsasahasrani bahuvarsasatani ca. svabhre smin krkaldso vai dirghakalam
vasisyasi'®. (Ramayana 7.53.19);

e Darsanam va rutam va'pi na godhakrkalasayoh'” (Susruta-Sarmhita sttrasthana
129.37);

o Nakulas casau ca saratah papado gatah'® (Brhatsarhhita. 86.41);

e ....prayate tu krkalaso na viksitah" (Naradasarmhita 33.82);

o krkalasoragagodhakapalanagnadi darsanam nestam® (Hirasara 32.4);

e Dasajanmani krkalaso bhavisyati*' (Skanda-Purana 31.52.890);

o Trtive’ jagaro ghoras caturthe ’ham bhave vrkah. paiicame vidvardahas ca sasthe
‘ham krkalasakah® (Skanda-Purana 3.3.15.40);

e Lobhatpapani kurvanah kamdad va yo na budhyate. bhrastah pasyati tasyantam
brahmant karakad iva* (Ramayana 3.29.5);

o Hemangasya jaladanakaranena grhagodhikatvapraptih® (Skanda-Purana 2.7.6.19).
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B) Mythology.

The mythological references, aside from the beliefs like gaining merits and sins, high-
light other aspects of a lizard. These mentions highlight a lizard’s slightly elevated sta-
tus when it comes to contact with a divine being. A Godha (iguana) participated in a
devasura-yuddha (a war between gods and demons). It was also on the emblem of
Uma (goddess) and so on her flag. One of the oft-found positive relations is between Ku-
bera (a god of wealth) and a lizard. On the other hand, there are negative connotations, as
mentioned in the following references. It can be concluded that, again, a varied range of
beliefs is also available in this respect:

o Sivabhir akhubhih kecit krkalasaih $asair naraih. bastair eke krsnasarair hamsair
anye ca sikaraih (Bhagavatapurana 8.10.11)%;

e Tausmad yajiat krkalasasya riapena dhanadhyaksah avyapakramat®® (Visnudharmot-
tarapurana 1.24.10);

e Krkalaso dhanadhyaksah (Ramayana 7.18.5)%7;

e Dasa vai sapta canyani krkalaso bhavet samah (Varahapurana 132.28)%;

e Godha capi umadevya raivatasya hayah smrtah®® (Bhavisyapurana 1.138.39);

o Jyomasurasya bhagini godheva karkasa®® (Ganesa-Purana 87.4).

C) Vedic literature & Tantra®'.

The Vedic literature helps us get the ritualistic belief-system-based references to a
smaller extent. However, we cannot ignore the corpus since it provides a substantial base
of semantic shades of certain words. As per the available references, the belief regarding
the sanctity of the creature can be observed right from the Vedic period. We can also ob-
serve some semantic overlapping of the word krkavaku. If one attempts to see the seman-
tic shades beyond the usual interpretations, one can observe the innate relationship be-
tween a chameleon and the sun. The sun has seven colors, and so does the said creature.
This is a magnificent example that is seen in the Vedic corpus. Apala’s story establishes
the lizard’s connection with malevolent things like skin diseases or similar repugnant
things. It can be summarized that right from the Vedic period, the two streams — benevo-
lent and malevolent — for lizard-related interpretations were in vogue. These malevolent
interpretations can also be seen in the references cited from the Tantric scriptures:

* Krkaldsah Sakunih pippaka te Saravydyai* (Taittirtyasarnhita 5.5.19.1);

e Pranam na vicchindyat api krkalasasya® (Satapathabrahmana 14.4.3.22);

e Lohitasirasam krkalasam hatva** (Kau$ikasitra XLVIIIL.39);

o Krkavakuh savitrah® (Maitrayanisarm. 3.14.15; Kathakasarnhita 5.78);

e Yam te cakruh krkavakavaje va yam kuririni.... (Atharvaveda 5.31.1)%;

o Tam khe’anaso’ty abrahat sa krkalasy abhavat’’ (apala-katha) (Jaiminiya-brahmana
1.221);

e Yan mukhodgirnar tambiilam krkalasasya carmani bhaver® (1$anasivagurudeva-
paddhati 1.51.3);

e Raktena krkalasasya siktastitrasya langhanar® (Ibid 1.51.5);

® Raktena krkaldasasya sarpasya haritasya va. rafijite langhite siitre yosidraktam sra-
vaty alam. Ullanghane punah svastho jayate varayositah® (Siddhanagarjutantra 26.22);

e [danim svaripaparivartinyah samayadevatya ucyante ... kakasya godhi. ulitkasya
miisakt ... yamamathani krkalast™ (Laghutantratika 5.25).

D) Miscellaneous.

Although these references do not help us directly, it is interesting to note them for see-
ing a wide range of lizard-related interpretations and usages:

e Godakagrame saratako nama bharatakacaryah® (Bharatakadvatrir$ika 7);

e Saratam varayed ... hayalaye | (Sarngadharapaddhati 16739)%;

o Krkalasabhujangakrtabharanah | (Yogayatra 6.24)%;

o Lambanam syal lalantika® (Agnipurana 363.27).
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Amidst all these references, it becomes incredibly challenging to decide the place of
a lizard in Indian culture. These particular references are sufficient to illuminate the
emblematic status of a lizard in Indian culture. There are a few more observations before
dwelling into the further discussion.

The words like godha and krkavaka have manifold meanings like a lizard, monitor
lizard, alligator, and iguana. According to the Atharvaveda 5.31.1%, one may arrive at the
meaning of “krkavaka” as “a rooster”. The commentary Prakasa on Prakriyakaumudi
(2.609.8) comments krkam vaktiti krkavakuh*'. Hence, the word can be used for both a
rooster and a lizard. The word kukkuta is used as a lizard, chameleon, and rooster*® in the
Sanskrit Lexicons. The exciting part is that both are connected to the sun. A rooster is
connected with the sun because of his early-morning duties, and a chameleon is associa-
ted with the sun god as pratisiryaka because of its physical quality of changing body co-
lors (the sun or sun rays too have multiple colors). A rooster and the sun [cf. Dange 1974]
are connected with fertility mythology (a rooster is seen on the flag of Murugan (Kart-
tikeya), an important fertility deity in the southern part of India [cf. Dhere 2011, /80—
190]. However, a lizard’s connection is hardly found with any fertility emblems. On the
contrary, it is oft-connected with punya-papa beliefs, as cited in the unique references.
However, if the range and proportion of the auspicious and inauspicious features of a li-
zard are mapped on a graph, it would provide us with the following output:

THE RANGE OF AUSPICIOUS (A) AND INAUSPICIOUS
(I) OCCURRENCES OF A LIZARD BASED ON THE
REPRESENTATIVE DATA

Figure 2
The range of auspicious and inauspicious occurrences of a lizard
based on the representative data

The author would like to note that the creature, which is very harmless and extremely
useful for the ecosystem and hygiene of society (as it preys on insects), is faint-hearted,
cuts its tail out of fear, and is looked down on by society most of the time. The varieties
of lizards attract zoologists and environmentalists because a lizard is a vital part of the
ecosystem. The attitude to frown upon a lizard always puzzles the author and motivates
him to understand the sociological and traditional mindsets of people who look at it. In
some places of India, like Tamil Nadu (a southern state of India), the presence of a lizard
nearby one’s worship place is considered as much sacred. On the other hand, if we con-
sider the Marathi language majorly spoken in the Maharashtra state of India, the da suffix

The World of the Orient, 2023, No. 1 91



M. R. Walvekar

(which is used to show the inferiority of somebody like tusada [a curt], bevada [a drun-
kard], badabadda [an excessively talkative], jalakukada [the one who feels jealously],
therada-mhataradd [an old codger], bobada [an inarticulate], etc.) is used for a chame-
leon — sara-da! A lizard is considered a “brahmani”® in Sanskrit, and it has been told
earlier that a chameleon is associated with Kubera®. On the other hand, the Sanskrit word
Jvesthd is translated as “inauspicious lizard”. It can be explained that the original meaning
of this word is “the elder”, and the meaning of “bad luck” came from Indian mythology,
where the goddess Alaksmt (“failure”) is considered the elder sister of Lakshmi (goddess
of prosperity). Still, the detestation for it needs to be traced culturally, and the above
sources help us comprehend the scripture-based cultural upbringing of the notions.

Iconographical study and belief systems

Let us look at some archaeological (specifically, temple architecture) details:

1. The iconography of Gaurt' and Sriya depicts them riding on an iguana®. This form
symbolizes adamant GaurT and her persistence to attain Siva. The way an iguana holds its
claws firmly on a surface, the same way Gaurt had the firm and austere decisiveness for
attaining Siva as the husband. This shows a lizard’s symbolism to show the austerity and
decisiveness and its depiction through a sculpture on one of southern India’s most famous
architectural marvels. Given image 1 is a depiction of an animal from the lizard’s family™.

Figure 3
Siva-Parvati and the latter riding on an iguana, Halebidu, Hoyasaleshvara temple®

2. Several sivalinga-s carved on different temple pillars at Hampi, Karnataka, India,
have a lizard climbing on them. These numerous sculptures have been puzzling many
scholars. The said reminds us of an idiom from the Marathi language pimdivaraca
vimcil — a scorpion settled on a Sivalirnga. This idiom is used for such a person who is un-
defeatable or has kept himself away from all dangers or the one who should be protected.
Perhaps, these sculptures must convey the thought of not killing the lizards. One more in-
terpretation can be drawn from such carvings — a lizard can keep its body stuck or con-
stant on an object; similarly, lizards climbing on a sivalinga symbolize and assert the
importance of dedication to Siva.
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Figure 4
Sivalinga at Hampi. Photo by M. Walvekar

Figure 5
Sivalinga at Hampi. Photo by M. Walvekar

Figure 6
Sivalinga at Hampi. Photo by M. Walvekar
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3. Kanchi (Tamil Nadu) houses an atypical lizard temple. The temple is known as
Kanchi Varadaraja Perumal Temple. The firm belief in the devotees appeals to touch the
“Golden Lizard” to eliminate your sins. It is a practice in the temple that one should
touch the golden lizard to wash off the sins committed in life. This rightly conveys the
auspicious interpretation and symbolism associated with a lizard.

Figure 7
Golden lizard temple, Varadaraj Perumal temple, Kanchi®

4. One of the Saktipitha-s situated in Andhra Pradesh — Jogulamba is another riddle
for the lizard-related studies. The goddess has an aggressive form and possesses fangs.
The rear portion of the goddess’s headgear is made up of a skull, and the front has a li-
zard and a scorpion on it. It is strongly believed by the devotees that if one does not wor-
ship the deity appropriately, then initially, there will be plenty of lizards in his/her house®®.
If it continues, the goddess will send a pile of scorpions to the house, and in the end,
one’s continued ignorance will lead to the heap of a skull in his/her house (literally, mas-
sive death). Dhere proves this deity as a “fertility” goddess, but he has ignored the signi-
ficance of a lizard [Dhere 2011, 50-72]. Nevertheless, this temple categorically requires
particular attention in light of the lizard and scorpion carvings.

Figure 8
Jogulamba, Andhra Pradesh®’
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5. There is an interesting regional belief*® about Mumbadevi’s (the goddess of Mum-
bai, Maharashtra, India) curse on the lizards. A lizard creates a specific sound that is not
auspicious enough in some instances. It is firmly believed that it brings some bad news.
When Mumbai became a hub of employment in British India, several people migrated
from their native places to Mumbai in search of bread and butter. The goddess of Mum-
bai cursed the lizards not to produce the inauspicious sound that makes a person smell a
rat. Furthermore, in those days, quick modes of communication were rare. Hence,
Mumbadevi became kind enough to protect the city’s residents from these bad omens.

General analysis and outcomes of the study

A vast range of the names for a lizard highlights the large-scale popularity of lizard-
related symbolism in both the senses — auspicious and inauspicious. We can assert with
the help of figure 3 that the occurrences associated with the inauspicious references are
more than the auspicious ones. This categorically submits a deplorable state of a lizard in
people’s minds than the elevated one. However, the Vedic literature offers a smaller help
for the study concerning a lizard. Nevertheless, the notion of semantic overlapping be-
comes easier to comprehend in light of the said set of literature. The two streams — be-
nevolent and malevolent — for lizard-related interpretations were in vogue from the Vedic
period. The Tantric scriptures resemble the Puranic concepts (as shown in the paper) of
elevating a lizard’s symbolic status when associated with a divine entity. Vajrayogini in
Buddhism is one such example. Aside from the beliefs like gaining merits and sins, the
mythological references highlight other aspects of a lizard. These mentions highlight a
lizard’s slightly elevated status in contact with a divine being. Such references in Purana-s
and lizard’s employment for this sectarian synthesis also convey its large-scale influence.
There were many attempts in the subcontinent for the sectarian synthesis (Saivaites vs.
Vaisnavaites, etc.) like the evolution of Hari-Hara-miirti [an idol with a union of Hari
(Visnu) and Hara (Siva)]. A lizard’s employment for these social reforms is certainly no-
table. Concerning the temple architectural interpretations, the temple architecture-related
references highlight the bright side of a lizard. Most of the time, they depict the “firm-
ness” of devotion toward a deity. In the case of Jolu]amba, a lizard is an initial signal of
devastation. Here, we must not forget that it is becoming a “messenger” of the goddess.
The list provided in the Marathi with the examples of the da suffix indeed suggests the
degraded state of a lizard: tusada [a curt], bevada [a drunkard], badabada [an excessively
talkative], jalakukada [the one who feels jealously], therada-mhatarada [an old codger],
bobada [an inarticulate], etc., is used for a chameleon — sara-da! The Sanskrit word
Jjvesthd is translated as “inauspicious lizard”. The goddess Alaksmi (“failure™) is consi-
dered the elder sister of Laksmi (goddess of prosperity). This Alaksmi is also known as
Jyesta (elder) in certain places. The paper tries to identify and define the significance of a
lizard in the Indian context. It lists the 88 names of a lizard in Sanskrit found in different
scriptures. Studying a lizard’s symbolism was required in light of these references and
occurrences. As mentioned earlier, a study of the symbolic representations of lizards in
the Indian scenario is wholly ignored. Likewise, Dhere, while discussing the iconography
of Jogulamba (a goddess in Andhra Pradesh, India), clearly ignores the presence of a li-
zard on the headgear of the goddess [Dhere 2011]. We have dealt with the iconography of
the goddess along with a curse mentioned in the Devibhagavatapurana. In the light of In-
dian ethos, we have seen an incredible range of diverse belief systems for a lizard; we
dealt with its association with the goddess Laksm1 and as a bad omen. A lizard, its sym-
bolism, etymology, and phenomenological occurrences have been mentioned symboli-
cally in the texts from the Vedas to Tantra and classical Sanskrit literature to scientific
treatises. A study concerning these texts has shown the glimpses and benefits of uncoiling
the symbolism. Apart from this data, the carvings of a lizard in temples (e.g., the carving
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of a lizard climbing on a sivalinga at the Virlipaksa temple, Hampi, Karnataka, India)
have also made significant remarks to the quest of comprehending the symbolism. The
symbolic scenario of a lizard in Indian culture is quite mixed and sometimes unclear. In
the symbolic classification, specific names of lizards frequently occur, like palli, godha,
krkavaku, sarata, etc. Additionally, their spiritual value is not consistent with their names.
Concerning the auspiciousness and inauspiciousness of a lizard, it can be strongly noted
that the lizard is never represented as a ghost or a malevolent spirit [cf. Forth 2013;
Douglas 1984]; it is instead a representation of anthropomorphic beliefs. Stating about
the wide range of names for a lizard in Sanskrit, the names are not related to the ethno-
taxonomic grounds, but they are associated with the zoological features, sometimes just
the way of their existence in nature. For instance, the word kudyamatsya denotes a type
of lizard that looks like a fish on a wall. The figure 1 gives the possible explanation in
English of all the available lizard names. Hence, the culture was more inclined toward
abstract symbolism than the classification based on the biological structure. It is also es-
sential to know that the taxonomical treatment given to lizards parallels its symbolic
comprehension. To sum up, the culture has widely used the emblematic significance of a
lizard in several connotations in the scriptures, art and architecture, and folk traditions.
Therefore, the paper has tried to explore and explain the possible ranges in understanding
the symbolism of a lizard in Indian culture, and thus the topic can be taken up for further
studies about the same.

"'This list is prepared with the help of different traditional Sanskrit lexicons like Amarakosa,
Prayayaratnamala, Halayudhakosa, Vaijayantiko$a, Visvaprakasa, Sabdabhedaprakasa, Trikandasesa,
Anekarthasarhgraha, Abhidhanacintamani, Nanartharnavakos$a, Medinikosa, Sabdaratnakara, Ko-
$akalpataru, Kalpadrukosa, Sabdaratnasamunvaya, Anekarthatilaka, Paramanandinamamala, Pa-
ryayasabdaratna, Paficatattvaprakasa, Dharanikosa, Abhidhanamafjari, Rajanighantu, Aptrvana-
mamala and different modern lexicons like Apte, Monnier-Williams etc.

2 The words with the “NA” mark show that some of these names cannot be studied in light
of Sanskrit etymology or grammar. There may be some influences of the regional Indian lan-
guages.

3 It is not always possible to find a differentiating line between a lizard, iguana or chameleon
based on the data collected. Some names like hemala, vrttistha, krakaiicapad, kakkinda, vedara,
drumasraya, kulahaka, raktapucchika, citrakola, dhundhumara, tattani, bhittika, surajika, suras-
vetd, grahini, manikya, mili etc. can only be found in the lexicons. There are no textual references
available so far for such words.

4 And also, a rooster in the Atharvaveda 5.31.2.

5> Prasada-tika on Prakriyakaumudi 2.609.8.

¢ Vaijayantikosa.

7 Vacaspatyam and Sabdakalpadruma.

8 A hater of Visnu and Siva (two prominent deities in the trinity in Hinduism, the former is also
known as caretaker of the universe and the latter one is destroyer of the inauspicious things in the
world) shall become a chameleon and mouse respectively.

° The one who desires his preceptor’s wife becomes a lizard permanently.

19 The one who commits a heinous sin gets converted into a chameleon/lizard.

' A lizard/chameleon should never be seen if one wishes for auspiciousness. Moreover, at se-
veral places a lizard is considered as a bad omen. The animal is oft-used to highlight the impor-
tance of donation. A person failing to donate a particular thing gets the birth of a lizard, this belief
is seen repeatedly.

12 A lizard is a sinful entity (literally, a sinful soul). The comment given by Sankaracarya once
again emphasizes on the sinful depiction of the creature.

13 The Nrgatirta is known for the lower-grade lizard. See FN 14 for more details.

14 This is a story associated with the Prabhasakhanda located in today’s Gujarat. The place is
described as ‘Nrgatirtha’ where the king Nrga was relieved by Krsna from the form of a giant
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lizard. Erstwhile, the king Nrga was cursed and converted into the form of a lizard for not giving
an appropriate donation.

15 They saw a giant lizard. The same story narrated in the FN 14,

16 For hundreds and thousands of years, you (the king Nrga) shall stay in this (well) for a lon-
ger time in the form of a lizard. The same story narrated in the FN 14. The FN Nos. 13 to 16 men-
tions the same story cited in different texts.

17 Seeing or even listening to the sound of a lizard and a chameleon is not at all auspicious.

18 A mongoose and a lizard are the sinners.

19 A lizard should never be seen while travelling.

201t is inauspicious to see a lizard, iguana, snake, skull, and a naked person.

21 A curse mentioned in the Skanda-Purana — one will become a lizard for the next ten births.

21 will become a dreadful python in the third birth, and then in the fourth birth, I shall be a
fox. The fifth birth of mine will be of a wild boar and the sixth one of a lizard (births of a demon
described in the Purana).

2 Whoever commits sinful works out of greed and without realization will be ruined at the end
like a lizard that eats hailstone (and dies).

24 Hemanga didn’t offer/donate water at the (Venkatadri?) and hence he was converted into a
lizard due to the sin of not donating water. The same Purana affirms the importance of donating
water at the pious place — Venkatadri (now known as Tirumala Tirupati, Andhra Pradesh, India)
venkatakhye mahapunye trsartanam visesatah. Jaladanam akurvanas tiryagyonim avapnuyat.
Tasmad venkatasailendre yathasakty anusaratah.

jaladanam hi kartavyam sarvesam jivanam mabhat: A highly pious pilgrimage called Venkatadri
is very important. If one does not donate water at the pilgrimage, then he gets deceived into a
lower-birth of birds. Henceforth, it is highly recommendable to donate water at the pious place as
per one’s own capacity (cf. FN 14).

25 Jackals, mice, lizards, rabbits, men, goats, spotted antelopes, swans, and pigs participated in
a devasura-yuddha (a war between gods and demons). Here a krkalasa participated in the war.

26 This citation from the Visnudharmottarapurana means, the lord of wealth in the form of a
lizard appeared from the sacrifice.

27 Lizard is the lord of wealth. This one and the previous reference (FN26) is an oft-found po-
sitive relation between Kubera (a god of wealth) and a lizard.

2 If somebody touches a corpse and enters the area of Varaha then this is the ill-effect: taking
the form of a lizard.

¥ Godha (iguana) was on the emblem of Uma (goddess) and so it was on her flag.

30 A sister of a demon called Vyomasura (a demon) is compared with a lizard. She is being
considered as harsh as a lizard.

31 Vedic Literature, as usual, exhibits a wide range of these words. A separate study is required
to deal with the minute details.

32 Offering the animals like lizard (or chameleon or iguana or alligator) to the bearer of a bow
(Rudra?).

3% A lizard should never be killed.

34 A red-headed lizard should be killed (Here, the word krkaldsa can also be meant for a rooster).

35 Association with the sun (cf. lizard’s name pratisiirya, pratisiryaka, and pratisiryasayanaka).

3¢ krkavaku is a rooster here (cf. Maitrayanisarmhita 3.14.15, Kathakasarnhita 5.7.8, Atharvave-
da 5.31.2, 20.136.10, Nirukta 12.13). The word is parallelly used for a rooster and so for a lizard
due to their relation with the sun.

37 This is a legend ascribed in the name of Indra (also see Rgveda 8.91). According to the cita-
tion and the narrative mentioned in the Rgveda 8.91, a girl named Apala was rescued by Indra
from skin diseases. Indra pulled her from the holes of a wheel. Some of her skin impurities were
converted into a lizard.

38 The spit after chewing a betel-leaf, that goes on the skin of a lizard.

39 A ritual indicated here that uses the blood of a lizard. See FN 40 for details.

% The citations of the I§anasivagurudevapaddhati and Nagarjunatantra mention this ritual. A
thread should be hued with the blood of a lizard and a green-coloured snake. If a woman crosses
this thread, she will suffer with phenomenal bleeding. The only remedy to cure this wound caused
is crossing the thread back. This shows a place of a lizard in the krsna-yatu (black-magic).

The World of the Orient, 2023, No. 1 97



M. R. Walvekar

“' The goddesses (guardians of quarters) are described here that change their forms. Godhi
goddess resembles with the crow-faced goddess. The goddess Yamamathani resembles with
Krkalast. In this Tantric text, Godht and Krkalast (literally lizard-form deities) are connected with
a crow and Yama (the God of the death). Here, the latter one is significant in light of a lizard’s all-
pervading malevolent nature. These goddesses can be seen in this image as well. A group of god-
desses arranged around the central form of Vajrayogini. “The final group of eight are the outer
retinue and have four figures with bird and animal faces and four with human-like faces. In the
East is blue Kakasya; North, green Ulukasya; West, red Shvanakasya; South, yellow Sukarasya;
South-east, blue-yellow Yamadadhi; South-west, yellow-red Yamaduti; North-west, red-green Ya-
madanshtini; North-east, blue-green Yamamathani...” (Image credits and information available at:
https://www.himalayanart.org/items/73824 (accessed February 17, 2023)).

# Literally means, there was a village name called Godaka. A rambled teacher (4dcarya) nake
Sarataka used reside in the village. It has no direct relation with the lizard. However, the line is in
the witty sense and the bold part has semantic association with a lizard. The phonetic consonance
of these names is noteworthy and interesting with respect to the names for a lizard in Sanskrit.

4 A red-faced monkey should be petted in a stable to expel the lizards.

4 An ornament described here that is made up of a lizard and snake.

4 One which rolls down like a necklace around a neck.

4 Yam te cakruh krkavakavaje va yam kuririni.

47 The one who produces a peculiar sound krk-krk. It is an onomatopoeic adjective.

4 Sabdakalpadruma.

4 Lexicons like Rajanighantu, Visvaprakasa, Trikandasesa etc., Ramayana 3.28.5. Brahmani
means a priest-lady.

0 krkalaso dhanadhyaksah. (Ramayana 7.18.5).

5! The sculpture is from Halebidu, Karnataka, India, 12% century CE.

52 Visvakarmavastusastra 16.2 and 16.8.

3 Cf. Bhavisyapurana 1.138.39, Rapamandana 5.4.

*Image courtesy available at: https://www.flickr.com/photos/asienman/10905066465 (ac-
cessed October 11, 2022).

5 Image courtesy available at: https://www.dtnext.in/spirituality/2020/01/27/touch-these-gold-
silver-plated-lizards-to-lift-your-lizard-based-doshas) (accessed October 11, 2022).

56 Cf. saratanam ca jalani prabhavanti grhe grhe. This is a curse and it means that there will
be multiple lizards in one’s house if he/she fails to worship the goddess (Devibhagavatapurana
6.3.16).

7 Image courtesy available at: https://religionworld.s3.amazonaws.com/uploads/2017/09/jogu-
lamba.jpg (accessed October 11, 2022).

8 A regional story.
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M. P. Bansexap
Micue simiipKky y ¢BALIeHHUX KHUTaX, CKYJBNTYPi Ta cucremMax BipyBanb Inaii

Y HaykoBOMY CBITi 100pe BiZOMi JOCITiIXKEHHS, IPUCBAYEHI CUMBOILI Aulipku. [Ipore 6araro
HAyKOBIIIB HE 3BEPTAN HA HUX HAIEKHOI yBard. Y CBITII iHAIHCHKOTO €TOCY MH MaeMO HEHMO-
BIpHO PI3HOMAHITHI CHCTEMH BipyBaHb, ITOB’SI3aHUX 3 ANIIPKOIO; AeCh 11 000KHIOIOThH K OOTHHIO
Jlakmimi, ane 3ycTpid i3 HEIO BBaXKAETHCSA TaKOXK MOTaHOK MpHKMeTor. Byno 3HalineHo 88 can-
CKPUTCHKHUX Ha3B AMIipku. Jleski 3 HAX Iy’Ke THITOBI i 4aCTOBXKHBaHI, SK-0T rodea (godha), nanni
(pall), capama (sarata), kpuxasaxy (krkavaku), aie 3ycTpidaloThCsl TAKOXK Pi3HOMAaHITHI HETHITOBI
Ha3Bu: mammawni (tattani), dapymamcwaesas (darumatsyahvaya), 6paemani (brahmani), raranmi-
ka (lalantika) Tormo. 3iOpaBmm “AImipKoBY” JEKCHKY, MM 3HAHIUIM B CAaHCKPHUTCBHKIHN JliTeparypi
SICKpaBi ¥ 3aXOIIIMBI 3raJiku Mpo Hel. Sifipka CUMBOJIIYHO 3rafyeThcs B Pi3HUX TEKCTax: Bif Bexn
JI0 TAHTPH, Bill KIACHYHOI CAHCKPHUTCBHKOI JiTEepaTypu J0 HaykoBux TpakrariB. 106 poskputu
CHUMBOITI3M SIIIPKHU, BKpali HEOOXITHUM € BUBYCHHS LIUX TEKCTiB, XpaAMOBOTO MHUCTEITBA Ta CHC-
TeM BipyBaHb. OTKe, METOIO CTATTI € YCBIJOMJIEHHS 1 PO3KPUTTS Ha OCHOBI JIITEpaTypHUX JKEpes
Ta XpaMOBOTO MHCTEITBA CHMBOJII3MY SIIIIPKH B iHAIKCEKOMY eToci. Hamarawounch BUCBITIMTH
KiJIbka MOMEHTIB, MH B I[iif cTaTTi: 1) HaBe M NepeiK CAHCKPUTChKHUX Ha3B SIIIPKH W Jaid 3a-
raJibHa OIIHKY ii MO3UTHBHHUM 1 HETAaTHBHUM XapaKTepUCTHKaM; 2) 310paiu, MpoaHaTi3yBald H
IHTEPIIPETYBAII 3TaJKU NPO SANIPKY B JiTepaTypi (OOMEXHMIINCS TiIBKU CAHCKPHUTCHKHUMH TEK-
cTaMu; JiTepaTypa IOIiIeHa Ha Taki Kateropii: “BipyBaHHs, OB’ s3aHHI 13 3aciayraMu # rpixa-
Mmu”, “Micdonoris”, “Beniiicbka nmiteparypa it Tantpa”, “Pizne”); 3) nociiamwim Taky MarepiaabHy
CHaIKHY, SIK XpaMOBE MHUCTELITBO, 30KpeMa ikoHy B xpami [olicanemsapu (I"anebiny, Kapnara-
Ka, [Hmis), 300paxenns 6oruni Jxorynmam6bu (Anammyp, Auxarpa-Ilpagem, Iuaig), xpam Bipy-
nakur (Fammi, KapHaraka, [aist) Tomio; 4) J0CTiIUIN KiTbKa CBOEPITHUX MICIIEBHX CHUCTEM Bi-
pyBaHb [Hnii.

Karwuosi cioBa: smiipka, godha, palli, cuimBomi3M, iHIIHCEKA KYABTYPa, CAHCKPUTCHKI TEKCTH,
CKYNBITYpa
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